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Pobept

Kynna 3anapHu Teopum, KBMp

MOXXHOCTU, NOJICKA CTBAPHOCT.
Unu, umame nu notpeba
0 KBMP NONMTUYKA Teopuja?

TpynosB He e ceproseH. Beke ciryniam HEKOH ,,[TOTIPETITIA3-
suBu“ riacosu. U fa, Bo mpaso ce. CtaTujaBa He € cepu-
o3Ha. Huty Hej3mHara Tema. Ha kpajor Ha Kpaumrara,
KaKo IITO 4y/iecHUOT AeHau, Ockap Bajin, ussop u maj-
CTOp Ha ceTa U3BelITaueHoCT, peue (mapadpaszupam):
KuBoToT e mpecepro3eH 3a Aa ro cakame CepHO3HO.
Wnu 6apem Cysan 3onTtar (Susan Sontag) TBpamu aeka
OBa € efieH 0] HeroBuTe adhopU3MH.

KBup Teopujara He e HUTY CEpHO3HA, HUTYy TelIKa. 3a
MHOTY akajieMu (GeMUHU3MOT, T'ej CTyJJUUTE U KO-
HEYHO, KBUP CTY/IMUTE Ce ,IIPEUJIE0JIONIKU U He Ta-
CyBaaT BO BHCTHHCKOTO aKaJIeMCKO JOMakuHCTBO. Toa
€ caMO eJHa IJIeJHA TOYKA, €/IHA EeNHCTEMOJIOTHja.
MefyToa, He OHaa Koja jac ja 3acramyBam. A jac ce Moam
BO MaHTEeOHOT Ha npecBetute [ Ilynut Batnep (Judith But-
ler) u Mumen ®yko (Michel Foucault), Cejna benxabub
(Seyla Benhabib) u Xomu ba6a (Homi Bhabha), IIlan-
tas1 My (Chantal Mouffe) u Epnecro Jlaknay (Ernesto
Laclau), mefy apyrure. Ke ja mpounrare MoiuTBaTa IITO
ja Hay4uB OJ] HUB.

* % %

MHOTyMHHA COBpeMeHU KPUTHYapU U KOMEHTATOPH BO
IToncka ce Haji0a 3aTeKHATH IITO IO IIECHAECET TOAUHU
nmpeobpasba, MecTo crabuinusanyja U HaAIpeJOoK, IMOJ-
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Robert

Western Theories, Queer
Kulpa

Possibilities, Polish Reality.
Or, Do We Need
Queer Political Theory?

This is not a serious paper. I can already hear some of
the more “cautious” voices. And yes, they are right. This
is not a serious article. Nor anything that it is about. Af-
ter all, as the dandy extraordinaire, Oscar Wilde, source
and master (mistress?) of all-things-camp, said: (para-
phrasing) Life is too serious, to treat is seriously. Or at
least Susan Sontag claims it is one of his aphorisms.

Nor the Queer Theory is serious, nor grave. For many
academics, feminism, lesbian and gay studies, finally
queer studies are all “too ideological,” and do not belong
to proper academic household. It is just one perspective,
one epistemology. However, it is not the one I believe
in. And what I pray to, is the pantheon of divine Judith
Butler and Michel Foucault, Seyla Benhabib and Homi
Bhabha, Chantal Mouffe and Ernesto Laclau, among
others. And what you read is the prayer they taught me.

* K ¥

Many contemporary critics and commentators in Poland
noted with a surprise, that after sixteen years of transfor-
mation, rather than stabilising and progressing, Polish
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CKOTO OIIITECTBO JKHMBee Ha paboT OJ] HEPBEH CJIOM.
Kako Toa?

Cemak, TEKCTOB HeMa 3a IleJl Ja OJITOBOPU Ha OBa
npamame. [Ipocto (mpocro?) caka s1a mobapa MOXKHH
OJICOBOPH MECTO J]a TIOHY/IX TOTOBH peleHuja. He camo
3aToa IITO OM OWJIO HEPEATUCTHYHO, TYKy U 3aIlTO OU
1 ce MPOTHBEJIO HA BU3HWjaTa 3a IMOJUTHUKOJIOTHjaTa W
yJioraTa Ha KBUP HAayYHUKOT KaKO IITO Ce 3aMHCJIEHU
BO TEKCTOB, KaKO M HA CUTE MOW aKaJeMCKH IPOEKTH.
[TonuTHuKOIOTHjaTa He € BpeskaHa BO KaMeH W Ce pas-
BHBA CO CO3HAjHUTE JOCTUTHYBama Of APYTH IHUCIIH-
mwinHU. CraThjaBa € camo YIITe eJleH IJlac BO OOHI0T
Jla TTOKa)ke Kako (BO MOIIMPOKA CMHCJIA) ,KyJITyPHOTO®
U ,,[IOJINTHYKOTO ce JiBe (07 MHOTYTe) JIUIIA Ha HaIllaTa
cTBapHOCT. bu cakanm ocobeHO J1a Haryiacam Jeka,
BO CyIITWMHA, HE CaMO INTO MOpa Ja ,pa3MHCIyBaMe
IUTYPTUCTHYKHU U MYJITHKYJITYPHO, TYKY M TaKa Jia ,,ce
onHecyBame”. Co ipyru 300pOBHU: He caMo IITO MOpa Jia
ce bopuMe 3a MPU3HABabE Ha IIOCTMOZEPHUOT ILTypaJIH-
3aM Ha KYJITYPH, UJIEHTUTETH, OIIITECTBEHH CTBAPHOC-
TH BO ITOJIUTUYKHUTE TEOPHja U yIIPaByBalbe - TYKY U HUE,
aKaZIeMHITMTEe, MOpa Jja T BKJIyYHMe BO HalllaTa MeTo/1a.
OBze rieaM Kako KBUP TeopHjaTa/uTe cTalyBa Ha CIie-
Ha ¥ MOJKe J1a 11 Ou/ie 01 110J13a Ha IIOJTUTUKOJIOTHjaTa. A
IToncka ke MU HOCITY>KH KaKO MOJEJT 32 IIOHATaMOIITHO
MIPOYYyBarbe.

Bomnpeuort,Igen—Cumnromu® ke rv BOBeIaM IPBUYHHUTE
pa3MuUC/IU U ke TH ONHIIAM UJIENTe U OYeKyBamaTa Ha
tekctoB. IToToa, Bo BTOpHOT ,II ;menm —/lujarHosa®, ke
ja IpuKa)kaM aHajM3aTa Ha COBpeMeHara cocTojba BO
IToncka. Ha kpaj, mimaHupam Jia ja 3aBpliam cTaThjaBa
co ,III nen — Jlek"“. MeryToa, Toa He € KpajoT Ha CAMUOT
TeKcT. buiejku KpaeBuTe ru cMeTaM 32 HOBH ITOYETOIIH,
OBOj MOj He3aBpIIleH TeKCT Tpeba /la € BOBen 3a Tele,
MWJT YATATEIY.

society lives at the verge of a nervous breakdown. How
did it happen?

The aim of this text is not too give and answer to this
question, however. It only (only?) wants to look for the
possible answers, rather than present straightforward
solutions. Not only because it would be unrealistic, but
also because it would be against the vision of political
science and against the role of queer academic, as they
are envisaged in this text, as much as across all my aca-
demic projects. Political science is not set in stone and
grows with the achievements of knowledge of other dis-
ciplines. This article is just another voice attempting to
show how (broadly defined) “cultural” and “political” are
two (of many) faces of reality we live by. What I would
like to insists here is, in particular, the fact that we not
only have to “think pluralism and multiculturalism,” but
we also have to “act it” this way. In other wards: not only
should we fight for recognition of post-modern pluralism
of cultures, identities, social realities in political theory
and governance — but also we, the academics, need to in-
corporate these in the method we do so. Here is the place
where I see queer theory/ies enter the scene and can be
useful for political studies discipline. And it is Poland to
serve me as the case study for further examination.

In the first “Part I - Symptoms” will introduce my pre-
liminary thoughts and describe ideas and expectations
for this text. Then, in the second “Part II — Diagnosis,”
I will present the analysis of the contemporary situation
in Poland. Finally, I plan to close this article with “Part
III — Prescription.” However, it is not the end of the text
itself. Since I consider endings to be always already new
beginnings, thus unfinished text of mine, should be the
opening for you, my dear reader.
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I pen - CumntTomu

[Ion Bpemu (John Breuilly), Bo BoBemor Ha Hayuu
u HayuoHaaudam (Nations and Nationalism) Ha Ep-
Hect ['etHep (Ernest Gellner), mummyBa aeka: ,,Kako
IITO MocovyBa ['esHep, TpaH3UIUUTE ce IMEPUOJ Ha
CYIITUHCKM KOHQJIMKT, KOra HEKOMMATUOWIHH [iej-
HOCTHU CH C€ CIIPOTHCTaBYBAaT, KOra JIyf'eTo ILIAHUPAaT
KOHKYPEHTHU 3aMUCJIU 32 HECUTYPHA UAHUHA. /lypH 110
HEKAKOB IIPOIlec Ha No/peayBame (peBosyiuja, pedop-
Ma, BOjHA) MOKe J1a ce jaBu HemmTo ctabmiHo® (Breuilly
2002, XIII). Moe 3By4Yd OUMIJIEAHO, aMa CEKOjIaT €
TI0JIE3HO Jla ce HaBeJe ,,0UUTJIeTHOCTA® 3a /1a ce YBUIU
OHA IITO BeKe He € TOJIKYy jacHO. [I3BaJIoOKOB IOApas-
Oupa mpomeHa, IpOIIeC, J€jCTBa ,HETUIIMYHU U CIIPO-
TUBHU Ha CEKOjAHeBHaTa cocrojb6a. Kako Bo Bpeme Ha
BOjHA, Kora ,,HeOOMYHOTO“ MpUBpeMeHO ce mnpudaka,
HO ,,CEKOj“ OYeKyBa HEITaTa /Jia ce BparaT BO ,,IPUPO/I-
Hara cocToj6a“ OTKaKo Ke 3aBpIu. bapameTo 3a Hewilio
ciiabu1HO KaKO HOPMAJTHO IOZApa3bupa 1 HU ce HaMeT-
HyBa Ha pa3HU HAYMHU, HO HAQJOUTHO, BO €JIeH MOIINPOK
OIIIITECTBEH OOJIMK HA BOCIpPHEMame, aHaIn3a 1 objac-
HyBambe Ha cTBapHOCTa. OTHOCHO, IIIUPYM aKa/IeMCKUTE
JIUCKypcy ¥ 00pa30BHUTE CUCTEMH WJIU OPraHU3aIHjaTa
Ha 3HaemeTo Bo HamuTe (Halu?) 3amnagHy OIIITECTBA.

Mumen ®yko Oellle eneH o7 MPBUTE KOM 3abeserxaa
JleKa 3HaemeTo e Mok (1980, 1998, 2000). Co ucnuty-
Balbe Ha Pa3JIMYHU IIPEJIMETH, TEMHU, IIPOOJIEMH, CEKOJ-
IaT uMaillle 3a IeJi 1a chaTh Kako JIyreTo ja pa3bupaar
U KaTeropu3upaar cBojaTa okoJuHa. be3 pasiuka gaam
craHyBa 300p 3a cekcyanaHocta (1980), tynunoro (1994),
kazHara (1995) win duiocodpujata (2002) per se - ce
HazieBaile (a 0Ba € ONTUMHCTUYKO TOJIKYyBambe Ha PyKo)
Jleka mToM caTUMe IITO IPAaBUMeE U KaKO CMe BO CBe-
TOT, K€ MOJKe Jla Ce CTPEMUME KOH I10/100ap, mocpekeH
»KUBOT. [IpocBeTHUTEICTBOTO, MO3UTUBU3MOT ¥ HUBHATA
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Part I - Symptoms

John Breuilly in his introduction to Ernest Gellner’s Na-
tions and Nationalism writes that: “[a]s Gellner recog-
nises, transitions are times of fundamental conflict, when
incompatible practices oppose one another, when people
project competing visions of an uncertain future. Only
after some sorting process (revolution, reform, warfare)
can something settled emerge” (Breuilly 2002, xliii). It
may sound obvious, but it is always useful to name the
“obviousness” in order to realise what is not so evident
any more. This fragment implies that change, process,
happening are not “typical” and opposed to the everyday
state of things. Like during the wartime, when “unusual”
is accepted temporarily, but “everyone’ expects things to
go back to “natural state” once it is finished. The invoca-
tion of something settled as normality is implied and im-
posed on us through various ways, but most importantly,
in a wider social mode of perceiving, analysing and ex-
plaining reality. That is, throughout academic discourses
and educational systems or the organisation of knowl-
edge in our (our?) Western societies.

It was Michel Foucault, who as one of the first noticed
that knowledge is the power (1980, 1998, 2000). Through
examination of various subjects, themes, problems, he
was always aiming at understanding the way people
think and categorise their environment. Whether it was
about sexuality (1998), madness (1994), punishment
(1995), or philosophy (2002) per se — he hoped (and it
is an optimistic reading of Foucault) that once we under-
stand what we do and how we are in the world, then it
will be possible to pursue better, happier life. Enlighten-
ment, Positivism, and their manifestation of the will to
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MaHHudecTallija Ha BoJIjaTa 32 3HAeHe 3a 3Haeme (Koja
IIPEOBJIaJlyBa BO HAIIHOT COBPEMEH >KHUBOT), IIPBIAT
BOBEJIEHU U BOCIIOCTaBeHHU (Ha 7eJsi0) BO 18 Bek, ce 3a-
smaraa 3a kateropusanuja (Crotts 1998, Kukla 2000).
Epata Ha pa3ymoT kaTeropusupariile Bo Tabesiu, PeI0BH,
BH/IOBH, ITOTCEME)CTBA, UMUbA, AePUHUINH, TOUMH. Ce
HaJieBaMe JieKa co KiacuduKalja CBETOT Ke T IMozpe-
JMe Ha pa3Oup/IUB HAUKH.

ITO3UTUBUCTUYKUTE KOPEHW HA ITOJIUTAYKATA MHMCIA
He ce pa3jInKyBaa BO BaKBUOT cTpeMexx. TeHaeHIjaTa,
KaKO M Kaj MHOIY APYTH jacHO aedUHHUPAHHU UCIIH-
IUITUHH, Oelle 71a ce 00jacHU CBETOT CaMO BO HETOBUTE
OJTHOCH U KJIacH, 0e3 /1a ce 3eMaT MPeABU/ APYTH TJIe/I-
HU TOUKH. VTy3ujaTa 3a caMOZOBOJIHOCT TH OZPXKyBallie
(1 ce yIiTe Tv OAPKYBa, HAKO HE CEKOTalll) TPAHHUI[UTE
jacHO HCI[PTaHU, a HEJOCTUTOT Ha OTBOPEHOCT KOH HO-
BUHU HAJBOP OF] AWCHUILIMHATA OJEIlle BO IIAKET CO
HEJIOCTUTOT Ha >kejba Ja ce KOMYHUIIUpa IPEKy THe
rpanuiy. Ce 3a0esieskyBa KOra ce CJIeryBa O/f OTIIITUTE/
dunocodckute npaimama 3a, a peuemMe, AeMOKpaTHja,
KOH TOKOHKDPETHHUTE U ITOOIMIITECTBEHH IMPOOJIEMU Ha
JIp>KaBjaHCTBOTO MJIM TpaH3uIjaTa. Ha mpumep, MHOTY
TeOpUH 3a Ipeobpaszbarta Ha LleHTpanna u Mcrouna EB-
pona ox 1989 roguHa (Kako ,,TeopHjaTa 3a peBoIyIHja“
Ha Tlonacron (Goldstone 1994) u Ckokmos (Skocpol
1979), ,TpPaH3UIMCKaTa Teopuja“ WJIH ,TeopHjaTa Ha
eJIUTU") KaKO IPEMHOTY JIECHO /ia 3abopaBHja JieKa BO
OHa IIITO 3aIl0YHA BO 1989 rofuHa He cTaHyBalie 360D
caMoO 3a TOJMTHYKH CHCTEMH U BJIAJ€jauKyd MOJIEJIH,
TYKY IIPBEHCTBEHO 3a II€JI0 €JHO OIIITECTBO KOE YKUBEE
BO HCTHUTE, U 32 KyJTyPUTE OPraHU3MPaHU CIIOPE THE
MOZIEJIH, IPEHEeCEHN KaKO MOJUTHYKH opraHusam. [1o
IIpeJ] cCaMO HEKOJIKY TOMHU ITO3UTUBUCTHYKHUTE TIOJIH-
TUKOJIO3H KaKo J1a 3a00paBaa JieKa OJIMTHIKATa OPTaHHt-
3aIlyja € HAUMHOT Ha KOj JIy['eTO ce CUCTeMaTH3HpaaT U
u3pas3yBaar BO CBETOT. J[eka craHyBa 300p 3a TOa KaKO
OIIIIITECTBOTO CE CIIPaByBa CO CTBapHOCTA. ,IlomuTuka“,

know, (the one that dominates our contemporary life),
first introduced and settled (in deed) in the 18™ century,
was about categorisation (Crotty 1998, Kukla 2000). En-
lighten age of reason categorised in tables, rows, species,
sub-families, names, definitions, concepts. By classifica-
tion we hope to order the world in an understandable
way.

The positivist origins of the political though were no dif-
ferent in this pursuit. The tendency, as of many other
clear-cut disciplines, was to explain the world only in
its own terms and classes, with no regard to other per-
spectives. The mirage of self-sufficiency kept (and still is,
although not always) the boundaries distinct, where the
lack of openness for novelty from outside of the disci-
pline went in hand with the lack of wish to communicate
over boundaries. It may be observed when descending
from general/philosophical questions of e.g. democracy,
into more precise and society-grounded problems of
citizenship or transition. For example, many theories of
1989 transformation in Central and Eastern Europe (e.g.
Goldstone 1994 and Skocpol 1979, “revolution theory”,
“transition theory” or “elites theory”), seem somehow
too easily forget that what started in 1989 was not only
about political systems and governing models, but also
and first of all, about whole society living under those,
and about cultures organised accordingly to those mod-
els, conveyed as political organism. Until only couple of
years ago, the positivist political scientists appeared to
forget that political organisation is the way people sys-
tematise and express themselves in the world. It is about
how society copes with reality. “Politics,” “democracy,”
“totalitarianism,” etc. — these terms are not artificial,
self-reflective modes, distinguished from social reality
and cultural performance. Good example of the discus-
sion over citizenship, and this insufficiency, can be found
in Seyla Benhabib’s The Claims of Culture:
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~JAE€MOKpaTuja“, ,ToTaJinTapu3am", UTH. - BAKBUTE U3pa-
3H He Ce BEIITaYKH, UHTPOCIEKTHBHHU CPEJICTBA OJ[BOEHU
OJ1 OTIITECTBEHATA CTBAPHOCT M KYJITypHAaTa H3Be0Aa.
Jlobap mpuMep 3a pacmpaBaTa 3a Jp>KaBjaHCTBOTO H
BaKBaTa HEJIOBOJTHOCT MOJKe Jla ce Hajae Bo bapawaitia
Ha xyataypaita (The Claims of Culture) na Cejna ben-
Xabub:

(...) IToumoT u JejHOCTA APKABJAaHCTBO BO TOJIEMa Mepa Cce
aHaJM3upaa OJ HOPMATHBHA TJiefHA TOouka (...). OGUYHO
e/IHA CTpaHa - MPUBWJIETHjaTa Ha MMOJUTHUYKA MPUIATHOCT
- € BO TNpefleH IUIaH. BakBara HOpPMAaTHBHA PpACIIpaBa,
MPBEHCTBEHO 332 0OBPCKUTE HA JIEMOKPATCKOTO TparaHCTBO
¥ ZIEMOKPATCKAaTa TEOPH]ja, Ce BOAM BO COIHOJIOIIKH BAKYyM.
[Monutnukure (mrocobu He o6pHANIE MHOTY BHHUMAHHE
HA [PJKaBjaHCTBOTO KAaKO COIMOJIONIKA KaTeropuja u
COITMOJIONIKA JIEJHOCT KOja HU HAMETHYBA CJIOXKEHH
OPUBIJIETMM ¥ [OJKHOCTH, OBJIACTYBarba M OOBPCKH.
[Monutnukara pumocoduja v MOJTUTHIKATA COIMOIIOTH]a HA
ZpKaBjaHCTBOTO ce pa3muHaa (Benhabib 2002, 160).

Mefyroa, Kako IITO HABEIOB BO IIOUYETHHOT IIACyC,
€CEHIMjATUCTUIKUTE U IO3UTUBUCTHYKUTE CTABOBU
BeKe He IPeOBJIayBaatr Bo 00JacTa Ha MOJTUTHKOJIOTH-
jara. OTTyKa, cTraTHjaBa € camo IITUpEehe Ha BeKe II0CTOj-
HUTe HUIIKU U ce KOHIIEHTPUpA HA MPAIIAETO: KaKo
HUe, KBUD aKaJIeMHUIIUTe, /]a IPOTypKaMe 3aMUCITU 3a
norosieMa ¢JeKCUOHUITHOCT U HeCTaOMITHOCT, T0/1a00KO,
BO CpIIeBHHATa HA IOJUTUYKUTE Hayku. CiydajoT co
IMTosncka mozxke J1a 6use 106ap mpuMep BO MIPUJIOT HA MO-
jarta 3amuciia. HuTy effHa o7 MOCTOjHUTE TEOPUH 34 IIpe-
obpazbaTa He MOKe Jila 00jacHU IITO Ce CIydyBalle BO
IMToscka ox 1989 ropuHa 7|0 JIeHEC; HUTY TO OIHIILyBaaT
IIPOIIeCOT HA Mpeobpasba, HUTY IEeMOKPATCKUTE MoJie-
JId, Ip>KaBjaHCTBOTO, yJIoraTa Ha ApiKaBaTa, HaIlMjaTa,
TpasuIjaTta u coppeMeHocta. OAroBopoT KOj ro mpes-
JlaraM e Jieka rojieM JieJI Of] MHCTPYMEHTHUTE Ha I0JIH-
THUKOJIOTHjaTa ce POJIeHH Ha 3amaj, IOTeKHyBaaT oOff
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(...) The concept and practise of citizenship was analysed
largely from a normative perspective (...). Usually one as-
pect — the privileges of political membership — was in the
foreground. This normative discussion, primary about the
duties of democratic citizenship and democratic theory,
was carried out in a sociological vacuum. Political philoso-
phers paid little attention to citizenship as sociological cat-
egory and as a social practise that inserts us into complex
privileges and duties, entitlements and obligations. Political
philosophy and political sociology of citizenship went their
separate ways (Benhabib 2002, 160).

However, as I have written in the opening paragraph,
the essentials and positivist attitudes are no longer pre-
dominant in the field of political science. Therefore, this
article is also only the proliferation of already existing
strands, and is focusing on the question: how can we,
queer academics, put forward ideas of greater flexibility
and un-stability, further down, into the hear of political
sciences. The case of Poland may a good example sup-
porting my idea. None of the presented theories of trans-
formation can explain what happened in Poland between
1989 and present day; neither describe the transform-
ing process nor democracy models, citizenship, role of
the state, nation, tradition, and modernity. The answer
I suggest is that much of the political science apparatus
was born in the West, stems from the West, and remains
West-oriented. Even thou it claims to be open for the
experiences of “The Otherness,” adopting their points
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3amazoT U OCTaHyBaaT 3amajHO OpPHEHTHpaHH. Mako
TBP/IAT JIeKa Ce OTBOPEHH KOH JI0’KHBYBamara Ha ,,J{py-
rocra“, ieka rv npudakaaT HUBHUTE TJIEINIITA, CE YIITe
IPEeTCTaByBaaT ,3alajiHa MOJUTHYKA TeopHja“ 3amac-
KHpaHa BO ,yHHUBep3ayHa Teopuja”. Bur Kumuka (Will
Kymlicka) oTBopeHo Besu:

3amajgHaTa MOJIUTHYKA TPAJUIM)ja, 32 UYA0, MOJTIH OKOJIY
OBHE TIpaliama [3a MyJaTUKyATypaiu3MoT]. IloBekero
OpraHM3UpPAaHU IMOJUTHYKKA B3a€HUIM BO I[O3HATaTa
ucropuja O6wmiae wmyatueTHHYKH (...). Cemak, MOBEKETO
3aIa/IHU TOJINTUYKH TEOPETHYAPHU PAbOTAT CO UJleaTU3UPaAH
MO/IeJ1 Ha IIOJIHC BO KOj COTparaHuTe Ce Of] UCTO IMOTEKJIO,
360pyBaar HMCT ja3uik M HeryBaar mcra Kyatypa (Kymlicka

1995, 2).

Bu ce 3ampamase: kakBa Bpcka mMma oBa co IToscka?
OxroBopor e cinenauoB: Ilosicka e HazgBOp o 3amasoT
KOJIKy 1ITo He e Hu Ha Mcrokor. (Ke ce maBpatam Ha
nojsies1baBa MO0y BO TeKcToT.) Taka, BJiasiejaukuTe
(3amaiHyM) MOJIUTUYKY PA3MHUCIIH 32 [TOJICKATa COCTOj6a
3aJJ0JDKUTETHO Ke ToTdpJiart, Ouiejku MoTeKHyBaaT Of
IIOMHAKOB KOHTEKCT M He MOJKAT JIOBOJIHO Jia ja pa3be-
par. Meryroa, Mopa /ia ce IOjacHH U JieKa ,JIOKaJTHUTe"
IIOJICKU TPAJUIIMOHAIHYU TJIEANINTA 32 CIenudUIHOCTa
Ha [lonjanure BO €BPOIICKM KOHTEKCT C€ HEIOBOJIHHU.
TpagunrioHasHATA [T0JICKA JIOTHKA, KATETOPUH U PACY/Ly-
Bama BeKe He BaXkat, beckopucHu ce. I1ITo 3Ha4n Toa BO
KOHTEKCT Ha IPETXOJHO ITOCOYEHUTE I[eJIM HA CTaTHU-
jasa?

II len - injarHo3a: YyaHoTo HewTo HapeyeHo Moncka

OTkako ja NpeTcTaBHUB CBOjaTa IJIABHA 3aMMCJIA, CEra
Ha peJi e Hej3MHA MONoAPOoOHA WiycTpanuja. 3anaHu-
OT JTNOEepaTHO-IEMOKPATCKU MOJIEJI CHJIHO Ce MOTIIHpPa
Bp3 JII/I6epaJIHI/IOT IIOMM Ha OIIIITEeCTBEH Aa0roBOp.

of view, it is still a “Western Political Theory” disguis-
ing itself into a “Universal Theory.” Will Kymlicka puts it
straightforward:

The Western political tradition has been surprisingly silent
on these [multiculturalism] issues. Most organised political
communities throughout recorded history have been mul-
tiethnic (...). Yet most Western political theorists have op-
erated with an idealised model of the polis in which fellow
citizens share a common descent, language, and culture
(Kymlicka 1995, 2).

One may ask: how it applies to Poland? The answer is:
because Poland is from outside the West, as much as it
is not within the East. (I will return to this division in
due text). Thus dominating (Western) political consid-
erations of Polish situation must fail, as these are drawn
from a different context, therefore cannot adequately un-
derstand it. However, it should also be made clear, that
“local” Polish traditional perspectives on the specificity
of Polishes in the European context are insufficient. The
traditional Polish logic, categories, and reasoning are no
longer valid, nor useful. What does it meant in the con-
text of previously identified purposes of this article?

Part II - Diagnosis: A Queer Thing Called Poland

Having introduced the main idea, let’s now turn to its
more detailed exemplification. Western liberal demo-
cratic model relies heavily on the liberal notion of social
contract. One of its embodiments is the “deliberative de-




Identities )

EnHO HEroBo OTEJOTBOpeHHE € ,/1eTMOEePaTHBHUOT
MoOZieJT Ha JIeMOKpaTuja“ M IIOOIIITaTa JIUOEepaIHo-
KOMYHHUTapHUCTUYKA pacipasa (kpaTok mperses Bo Hey-
wood 2003, 2007).

Hejsun Musnep (David Miller), koj ja 3a3ema gecHata
CTpaHa o pacmpaBara, ©Ma rojieMa oBepba BO Jieu-
Gepanmjara.

TBpAEmETO ce 3acHOBAa HA JE€MOKDPATCKOTO OJIJIydyBarbe,
M03HATO IO/ UMETO ,JeaubepaTuBHA JieMoKpaTuja“. Enen
JIEMOKPATCKH CHUCTEM € JIeTnbepaTUBEH KOora OZIYKUTE KOU
T'H HOCH O/Ipa3yBaaT OTBOPEHA paclpaBa Mely yUeCHUIIUTE,
CO TOJTOTBEHOCT Ha JIyfeTO Jla TU COCIyIIaaT Tyfure
CTaBOBH U JIa TH 3e€MarT MPEJBU/ TyIUTe UHTEPECH U BO Taa
Hacoka Zia T BHAOU3MeEHAT COIICTBEHUTe Mucjema. (...) Bo
JennbepaTrBHATA IEMOKPATHja, KOHEUHATA O/ITyKa MOJKE /1A
He e coceMa eJTHOTJIacHa, HO Tpeba /ia IpeTcTaByBa IIpaBeaHa
paMHOTeKa Mely pa3JTUYHUTE CTABOBU U3Pa3eHU BO TEKOT
Ha JIUCKycHjaTa 3a Jia Ouzie npusHaeHa 3a MepoaHa (Miller
2000, 3).

JennbepaTHBHUOT MO/IEJI HA IEMOKpPATHja ce 3aCHOBA Ha
(sracxkHaTa?) BepOa BO BOJIjaTa Ha JIyf'eTo Jja IUCKYTHPAAT
U J1a JIOHEeCAT 3aKJIyY0K BO MMe Ha 3aeJHUYKATA IIPaB/a.
HejsuHuTe MO3UTUBUCTUYKHI KOPEHH BO ,TeopHjaTa 3a
omrectBeH moropop“ Ha K. K. Pyco (J. J. Rousseau)
u II. Jlox (J. Locke) ce mHory oumryiennu. Y coBpe-
MEHHUTe JINOEPTHN MUCIUTEIN TO cCMeTaar Aennbdepa-
TUBHHUOT Mo/ieJ1 32 MoxkeH. Cejyia Benxabub, ncrakHaTta
HayYHHUYKa BO 00J1acTa HA ITOCTKOJIOHUjaTHATA TEOPH]a,
uzjaByBa: ,CMeTaM JieKa oJf IJIeZlHa TOUKA Ha Jennbepa-
THBHATA JIEMOKpaTHja Mopa Jia co37[aBaMe HHCTUTYIINU
BO KOHW WIEHOBHUTE Ha OBUE [MaJI[WMHCKU] 3aeJHUIN
MOJKaT JIa paclipaBaar 3a | /ia ja IoroBapaar uJHUHATA
Ha CBOUTE ycJIoBH 3a kuBOT" (Benhabib 2002, 185).

KOJIKy " a CyM OIITUMHUCT, HE MOXK€E 1da HE CE€ I10A3aMHUC-
JIaM: IIITO aKO AeJI O OIIIITECTBEHHUTE U IIOJIUTHYKUTE
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mocracy model” and more general liberal — communi-
tarian debate (for overview, see Heywood 2003, 2007).

David Miller, placing himself on the right side of a dis-
cussion, puts into deliberacy much trust.

The argument relies upon democratic decision-making that
has come to be called “deliberative democracy.” A democrat-
ic system is deliberative to the extent that the decisions it
reaches reflect open discussion among the participants, with
people ready to listen to the views and consider the interests
of others, and modify their own opinions accordingly. (...)
In deliberative democracy, the final decision taken may not
be wholly consensual, but it should represent a fair balance
between the different views expressed in the course of the
discussion, and to the extent recognise the decision as legiti-
mate (Miller 2000, 3).

Deliberative model of democracy is funded on a (false?)
confidence into people’s will to discuss and reach conclu-
sion in the name of a common justice. Its positivist roots
in J.J. Rousseau and J. Locke’s “Social Contract Theory”
are evident here. Also contemporary liberal thinkers
consider deliberative model possible. Seyla Benhabib, a
prominent scholar from-within the post-colonial area of
scholarship states: “I think that from the standpoint of
deliberative democracy, we need to create institutions
through which members of these communities [minori-
ties] can negotiate and debate the future of their own
conditions of existence” (Benhabib 2002, 185).

However optimistic, I cannot stop but think what if some
of the social and political actors (or, indeed, huge ma-
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akTepu (WM, IypW, MHO3WHATa) He ce MOATOTBEHH Ja
pasroBapaar, TyKy Ce TOJIKYy IOHEIOKOJIEOJIMBU KOJIKY
IIITO MPOTUBHUKOT 3aCTallyBa IOMHAKBY CTaBOBU? BakoB
e ciry4dajor co Ilosicka, Bo Koja JieJ1 o1 TJIaBHUTE IeHTPaJI-
HO-/IECHUYapPCKH ITOJIUTUYKHU aKTepH (,3aKOH U ImpaB/a‘“
Ha OpakaTa Kaxkuncku (Kaczynski), ,JIurata Ha mMOJICKH
cemejcrBa”“ Ha Poman [jeptuu (Roman Giertych) u ,,Ca-
Moonbopana“ Ha AH/kej Jlenep (Andrzej Lepper) - Tpute
MapTHH BO COCTaB HA BJIacTa 2005-2007) oTdpaar ce
IITO He BJIETYBa BO HMBHATAa BU3Hja 3a OIIITECTBOTO,
,KOja e eIMHCTBeHaTa HcupaBHa“. Mefyroa, HU JiHbe-
paJINTe HU COIMjAJICTUTE HE CE MHOTY IIOMHAKBU - U THE
I TOTAJIU3UPAAT CBOUTE TJIEUINTA KAKO €UHCTBEHO
HCIIPABHU.

OcBeH T0a, 1eTnOepaTUBHUOT MO/ TOo/ipa3brpa u ieka
MaJIIIMHCTBATA KaKO OIIITECTBEHN aKTEPH CaKaaT /ja 3e-
MarT y4ecTBO BO JIEMOKpATHjaTa; MOTPEOHO € CO3/IaBarbe
OCHOBHH YCJIOBH BO KOU O UTpaJie MOTIIOJIHO OJTOBOPHA
yJiora Bo ieMoKpaTckuoT nporec (Benhabib 2002, 164-
5). Ho, mTo ako rparaHCKOTO OIIIIITECTBO € CJIab0 WK
,HermocToeuko“ (kako Bo Ilojicka) W MaJIIUHCTBATa He
MOJKaT J]a Ce U3pasar Ha J0Cc/Ie/IeH, MOOUIU3UPAH U Op-
raHU3UpaH HAYWH, Ia peYeMe: /ia ce IIPEeMeCTar O] KyJI-
TYPHU Ha MOJTUTUYKH TO3UIUN?

AKo “Ma IITO Z]a ce HAYYU Of] OBUE JIBE IIPAlllamha, TOA
O6u OmI0 Jeka pacmpaBaTa OKOJIy JIMOepasiHO-KOMY-
HUTapHUTE MOJIEJIU MOXKE J]a Ce OJ[BUBA CaMO OTKAaKO
JIeMOKpaTHjaTa JIOBOJIHO Ke co3pee 3a Jla TH Pa3JIHKYy-
Ba. I[IpenycioB e morpebaTa ox HampezHa JuOepasiHa
JleMOKpaTHja ITo OW ja Bojieyia JHMCKycHjaTa 3a Koja
O6w1io o oBHE MOJUTUYKU no3unuu. Ilojicka Hema
HUTY ,HaIpeneH" HUTY ,JinbepayieH HUTY ,JeMOKpaT-
CKU“ TOJIUTUYKYU CUCTeM (AKO 3alaJiHUTE JIeMOKPATHI
ce BPBHUTE IIPUMeEpH, IIITO Ce HABECTYyBa BO pasrviefia-
HUTe Teopun). IlapsaMeHTapHUTE U IIPETCENATETICKUTE

jority of them) are not willing to discuss, embracing the
more reluctant attitudes, the more opponent differs in
their views? This is the case of Poland, where some of
the dominant political actors of centre-right provenance
(Kaczynski brothers’ “Law and Justice,” Roman Gier-
tych’s “League of Polish Families” and Andrzej Lepper’s
“Selfdefence” — all three parties formed 2005-2007 gov-
ernment) reject anything that is not in accordance with
their vision of society, “which is the only rightful one”.
However, liberals and socialists do not differ significant-
ly — they also tend to totalise their view as the only cor-
rect ones.

Moreover, deliberative model also assumes that minori-
ties, as social actors, are ready to take partin the democra-
cy; what is needed, is the creation of the basic conditions
from which within which they can play fully responsible
role in the democratic process (Benhabib 2002, 164-5).
But what if the civil society is weak or “non-existent” (as
in Poland) and minorities are not ready to express them-
selves in a coherent, mobilised and organised ways, so to
speak: move from cultural onto political positions?

If there is anything to learn for those to questions, it has
to be that discussion over liberal-communitarian mod-
els can only happen once democracy is mature enough
to clarify those two. The prerequisite is the necessity of
advanced liberal democracy to lead discussion about
any of these political positions. Poland has neither “ad-
vanced,” nor “liberal,” nor “democratic” political system
(if Western democracies are the ultimate examples, what
is implicitly present in the discussed theories). The par-
liamentary and presidential elections in 2005 showed
that Poland did not manage to cope with modernism,
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1300pH BO 2005 rofiiHa MMOKakaa sieka Ilojicka He yc-
[I€Ba /1a Ce CIPaBH CO MOJEPHHU3MOT, ILIyPaTU3MOT
¥ IPOIIECOT Ha Pa3JIUKyBamhe BO COBPEMEHUOT CBET.
[TostMTHKOIOTHjaTa € MPEMHOrY 3alla{H0 HacouyeHa 3a
Jla YBUZIU JieKa ,[s1]ubepasHata memokpatuja (...) He e
[IpHMEeHa Ha JIEMOKPATCKUOT MOJIE] BO €/IeH IMOIIHPOK
KOHTEKCT, KaKO IITO CMeTaaT HeKOH; cdaTeHa KakKo
pedcum, Taa noApazbrupa CUMOOINYKO IOIPEAyBaAbe Ha
OIIIIITECTBEHUTE OJTHOCH M € MHOTY ITOBeKke 01 caMo ‘06-
JIUK Ha Biaageeme’™ (Mouffe 1996, 245).

On apyra cTpaHa, MmakK, 0CTOjaT U MOJICKHU TJIEIUIIITA 32
crernuduyHaTa MecTonosioxkba Ha IToscka Bo EBpona u
BO cBeTOT. THe ro rpajiat mOMMOT KOj OBJIe Ke IO Hapeyam
,TPAIITHOHATHA TI0JICKA TapaurMa/ uaeHTUTeT .

Axo ja pasryename obJiacta Ha HAI[MOHATHUTE HWJI€H-
TUTEeTU BO KOHTeKCT Ha IlenTpanna u Mcrouna Espomna,
OILyCOT JIUTEPATypa KOjalllTO ce 3aHMMaBa CO PETMOHOB
JestyBa obemeH u 3agoBosiuTesieH (Ichijo 2005, 3a ommr
nperyien). MHOTYOpOjHH ce U KOHIIENTyaJIM3aIl[UUTe Ha
MIOJICKHOT uieHTuTeT (Ha mpumep, Nycz 2002, Auer
2004, Romaniszyn 2005 u mHory apyru). Mako pazHu
aBTOPY KOU TM aHAJIM3Upaar mpobJeMHTe OKOJIy Ha-
MOHAJIHUOT UAeHTuTeT BO IloJicka ce KOHIleHTpUpaaT
Ha PasjMYHU acIlleKTH, MOXKe Jja ce MOoCcoYaT HEKOJIKY
KJIYyYHU HPTH KOU Ce jaByBaaT BO IIOBEKETO TPY/IOBH.
OBue netr dakToOpu He IpeTeHAUupaaT Aa odopMar Iie-
JIOCEH WJIM KOHEUEeH CIUCOK KapaKTEPUCTUKH - TIPETCTA-
ByBaaT caMO BpeMeHa ollepalioHaIn3aIija Ha UHAKY
HejacHaTa (a MO’Ke J[ypH M HEIOCTOeUYKa) KaTeropuja
,IIOJICKY HallMOHAJIEH UIEHTHUTET .

Toa 6u 6ue:

e CwiIHO TpPHCYCTBO Ha pejurhjaTa, 0co0eHO Ha
Karosmukara 1mipksa (Chrypinski 1989, Romaniszyn
2005),

e MaynumTBo u kptBa (Janion 2000, Zielinski
2002),
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pluralism, and contemporary’s world process of differ-
entiation. Political science is far too much West-centred
to recognise that “[l]iberal democracy (...) is not the ap-
plication of the democratic model to a wider context, as
some would have it; understood as regime, it concerns
the symbolic ordering of social relations and is much
more than a mere ‘form of government™ (Mouffe 1996,

245).

On the other side, there are also Polish perspectives on
the uniqueness of Polish situatedness in Europe and
world. They form the concept of what I will call here the
“Traditional Polish Paradigm/Identity.”

When looking at the field of national identities in the
context of Central and Eastern Europe, the amount of
literature dealing with this region presents itself as rich
and satisfying (see Ichijo 2005 for general overview).
Also conceptualisations on Polish national identity are
numerous (e.g. Nycz 2002, Auer 2004, Romaniszyn
2005, toname a few). Although various authors analysing
problems surrounding national identity in Poland focus
on slightly different aspects, it is possible to identify
certain core features, which appear in a vast majority of
these contributions. These five factors do not pretend
to form a complete or final list of features — it is just a
temporal operationalisation of the otherwise vague (and
even possibly non-existing) category of “Polish national
identity.”

These would be:
e the strong presence of religion, and especially Catho-
lic Church (Chrypinski 1989, Romaniszyn 2005),

e martyrdom and victimhood (Janion 2000, Zielinski
2002),
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e MynTHETHUYKO OMIITECTBO mpen IIpBara cBeTcka
BOjHaU €UHCTBEHA, DEUNCH MOHOJIUTHA IPUITATHOCT
o Bropara cBercka Bojua (Romaniszyn 2005),

e Opnocurte co EBpenrte; u co Pycure u I'epmannure
(Auer 2004, Zubrzycki 2007),

e  EKCKJIy3MOHUCTHYKH KapaKTeP Pa3ropeH 0/ UyBCTBO
Ha WH(GEPHUOPHOCT, OJTHOCHO HA/JMOK, KOH COCE[-
uute 3emju (I'epmanuja, ogHocHo Pycwja) (Lipski
1990, Szrett 1990, Nycz 2002),

e On IOHOBO BpeMe: KpH3a Ha BPEJHOCTUTE BO TEKOT
Ha mpeobOpasbaTa 1mo 1989 roguHa U Bae30T Bo EY
(Auer 2004, Krzeminski 2001, Kramer 2005), u

e UckiyunBO xeTepocekcyasiHa AWMEH3Hja Ha Ha-
nuoHasHUTe yinoru (Sypniewski and Warkocki
2004, Mizielinska 2006, Uminiska 2006).

[Tomosy ke HaBe/laM JieKa PBUTE YETHPH €JIEMEHTH, KON
MOJKe /1a TH CMeTaMe 3a OCHOBHU IIOPA/IH IPOIIECUTE Ha
JleMoKparu3anuja mro ormouynaa Bo Ilosicka mo 1989
TO/IMHA, He ja 03HAYyBaaT UCTATa CTBAPHOCT, 114 TAKa THe
eJIeMeHTH MOpa I10/171a00K0 1 IOTEMEJTHO J1a ce 0OMUCIaT
U Jia ce mouMaaT. HUBHOTO 3HauUeme He € BO TOa JIeKa ,,ce
BOKHU", TYKYy HAIIPOTHUB, BO TOA /IeKa ja U3ryOuIe cCBojaTa
BaYKHOCT BO ,HOBaBa“ JIEMOKPATCKA CTBAPHOCT WJIH, BO
CTPYKTYPIMCTUYKU TEPMUHH, CAMOOJTNUKHITE 3HAUEHHA
I'M 3aryOuiie CBOWTE CTBApHM 3HAIM. Mako He MOKe
HETIOCPE/THO J1a ce IPUMEHAT, C€ YIIITe ce BO ONTEK U ja
IpajilaT OCHOBATa Ha KOH3EPBATHBUCTUUKUTE JUCKYPCH.
Merytoa, buzejku Tve GaKTOpPU ce MOTHHUpPAAT HA MU-
HATO KOe KOHEUHO Oellle MpeKnHATO U YKUHATO BO 1989
roguHa (IIOBTOPHO JIa ja HAarjlacUMe IPETIOCTaBKaTa
JleKa TIPETKOMYHUCTHIKUTE U KOMYHUCTHYKUTE BPEMHU-
1a He Ce PA3JINKyBaJle BO IPAJIEHEeTO HA HAITMOHATHHAOT

e multi-ethnic society before first world war, between
wars, and single, almost monolithic ethnicity after
WWII (Romaniszyn 2005),

¢ relations with Jews; and with Russians and Germans
(Auer 2004, Zubrzycki 2007),

e exclusionist character fuelled with sense of inferiority
and superiority to neighbour countries (Germany
and Russia respectively) (Lipski 1990, Szrett 1990,
Nycz 2002),

e most recently: crisis of values during post-1989
transformation and EU accession (Auer 2004,
Krzeminski 2001, Kramer 2005), and

e exclusively heterosexual dimension of national roles
(Sypniewski and Warkocki 2004, Mizielinska 2006,
Uminska 2006).

Below I will suggest that the first four elements, which
may be seen as foundational, thanks to the processes of
democratisation Poland started after 1989, do not denote
the same reality, thus, those elements need to be deeply
and thoroughly re-thought and re-conceptualised. Their
importance lays not in the fact that “they are important,”
but conversely, in the fact that they have lost their
significance in this “new,” democratic reality, Or in the
structuralist language, symbolic significant lost their
real signifiers. Although non-applicable directly, they
are still circulating and form the base for conservative-
oriented discourses. However, because those factors rely
on past which was finally discontinued and abolished in
1989 (underlying again the presumption that pre- and
communist times did not differ in the construction of
national identity), one can nowadays find political and
social life in a queer blur of mismatched idea(lism)s.
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UZIEHTUTET), JileHeC MOXKE Jla Ce MPOHAje MOJTUTUYKU
¥ OIIIITECTBEH KUBOT BO €JI€H Yy/ieH 00JIaK 01 HEKOM-
natubwinu une(anmusm)u. OTTyKa, IPBUOT YEKOP KOH
moo6po cakame HA OOUAUTE MeTy TUTyPAUTUCTHIKUTE
¥ KOMYHUTAPUCTUUYKHUTE Huzeosoruu Bo Ilojicka e aa
ce YBU/H JIeKa, UAKO MPEAMETOT HA MHTEPEC € UCTUOT
3a obere (XOMOCeKCyayslHOCT, IUTypanu3am, EY, uTH.),
mouMamaTa Ha BTOpaTa ce coceMa MOWHAKBH, CO IIITO
JlaBaaT OIIIIT BIIEYATOK 3a HEJOCTUT Ha KOMYHHUKAIH]ja
Mely CIIPOTHUCTaBeHUTEe CTpaHW. HaBHCTHHA, BO MHOTY
cJlydar TOKMY ,,pa3JIMYHUOT jJa3UK" KOj TO KOPUCTH Cce-
KOja O7f HUB T OHEBO3MOJKYBaaT [UjaJIOTOT U JUCKY-
cujata. OBa 0COOEHO € jacHO Kora Ke ce 3eMaT IPeABH/
CKOPEIIIHUTE pPaCIpaBU 3a BPEJHOCTUTE U HABOJHUOT
cyup moMery moyickute (KOMyHUTAPHH) U €BPOIICKUTE
(tubepanuu) (Krzeminski 2001, 64).

PeauzuosHocilia ce morMallle Kako Kajiall 3a MOPaJioT U
€THKATa BO CEKOjAHEBHUOT KMBOT, HO H KaKO (DaKkTOp K-
PEKTHO BKJIyYEH BO IIOMMOT ITOJICKHM HAI[MOHAJIEH UIEH-
tuteT (Chrypinski 1989, 241). Ha Hea ce moBHKa €JieH off
[IpaTeHHUIIUTE O mapTHjaTa JIrra Ha IOJICKA CEME]jCTBa,
KOTa To CIIOMeHAa XPHUCTHjaHCKUOT (KaTOJUYKUOT) KPCT
BO €JIeH CBOj TOBOp BO cobpanueTo (mapadpaszupam):
camo 1o/ 0Boj 3Hak ITomjakot e ITosjak, a ITosicka Moske
na 6uge ITosicka. M BepckuTe HHCTUTYIIUY IIOMOTHAa /ia
ce IpeHecaT APYTH KYJTyPHH BPEIHOCTH HU3 BPEMETO
U IIPOCTOPOT, KaKO ja3MKOT MM OOMYauTe U HABUKUTE,
KOM YeCTOIaTH He MOKea Jia ce IIMpaT Ha APYr HauuH
OCBEH IIpeKy OuTHaTa HezaBHCHOCT Ha KaTosimukara
1pkBa (Auer 2004, 68-70).

Merytoa, nenec Ilosjarure Beke He ja cMeTaaT pe-
JIUTHjaTa 3a Haj3HaAuajHAa BO HUBOTO CEKOjHEBUE.
,COITMOJIONIKATa aHau3a Ha IOJICKaTa PEJIUTHO3HOCT
MTOKa’KyBa Jieka rojieM 6poj ITostjamu ce ceJIeKTUBHU KOH
BEPCKUTE BUCTHHU U ydera. [IoBpeMeHUTe CIEKTaKy-
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Therefore, the first step to the better understanding
of endeavours between pluralist and communitarian
ideologies in Poland is to realise that although the
object of interests is the same for both (homosexuality,
pluralism, the EU, etc.), conceptualisations of the latter
are completely different, thereby producing the common
impression of a lack of communication between
opponents. Indeed, in most cases it is exactly “a different
language” used by each side that disables dialogue and
discussion. This is especially clear when considering
recent discussions over values, and supposedly clashes
of Polish (communitarian) and European (liberal) ones
(Krzeminski 2001, 64).

Religiousness used to be perceived as shaping the mor-
als and ethics of everyday life, but also as a factor directly
incorporated into the notion of Polish national identity
(Chrypinski 1989, 241). It was reflected by one of the
League of Polish Families Party MPs, when he referred
to the Christian (Catholic) cross during his speech in the
parliament (paraphrasing): only under this sign, a Pole
was the Pole, and Poland could be Poland. Religious in-
stitutions also helped to transmit other cultural values
over time and space, such as language or customs and
habits, which often could not find other way of being
spread as through relevant independence of the Catholic
Church (Auer 2004, 68-70).

Today, however, Poles no longer perceive religion as
the most important in their everyday life. “Sociological
analysis of Polish religiousness show that great amount
of Poles treat religious truths and teachings selectively.
Occasional spectacular gestures, like mass pilgrimages
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JIapHH TIOTdaTH, KAKO MacOBHHUTe apwianu (...) He ce-
KOjIIaT ce MPOCIENeHd CO MOA00pyBame Ha BEPCKHUOT
»*kuBoT* (Brzoza and Sowa 2003, 793). Ox apyra crpa-
Ha, IIaK, peJINThjaTa ce IPOTHA BO jaBHUOT >KMBOT Ha
3a7{Ha BpaTa: KAKO WHCTUTYI[MOHATU3HUPAH MTOJTUTHUYKH
aktep. OHa IITO HEKOTalll ja MpeTCTaByBallle ,PeJiu-
rHo3HaTa cTpaHa“ Ha/BO HaI[MOHAJIHATA TPaAMIHja ce
npeTBOpHu BO ,(KaTonnukara) mpkBa“ Koja BJieryBa BO
ITOJIUTUKATA PaKa o paka co PaGOTHUYKOTO JABUKEHHE
3a cosuzapHocT (Auer 2004, 69-70). MHCTUTYIIMOHA-
JM3aljaTa Ha peJIuryujaTta He € HoBa I0jaBa, a OHa IIITO
€ 3HaYajHO BO MOJICKUOT KOHTEKCT M BOCTAHUETO 0] 1989
rOAHHA € IITO II0JICKATa MOHApXHja r0 3ary0H CBOETO
aMHUHHUCTPATUBHO ,,0MTHE" BO 1795 TOAWHA, KAKO IITO
KatosmukaTa IMpKBa ja 3ary0M HWHCTHUTYIHOHAJIHATA
Bpcka co Ilosicka. Bo HapemHuTe roguHu, cé 10 1989
rofiiHa, KaTOJMYKaTa BeEpa I'M ITOBp3yBallle JyreTo, TH
HaMETHyBaIlle KaTOJUYKUTE BPEIHOCTH KAaKO ITOJICKH
(HacmpoTH IIPaBOCJABHUTE PYCKU WJIH IIPOTECTAHT-
ckute repmaHcku). Kora (yimbepasiHaTa) JieMOKpaTHja
»ce BocrioctaBu“ Bo ITosicka mo 1989 rogwHa, BO Urpa
BJIEr0A HOBH BPEIHOCTH, U TOA JOBOJIHO CHJIHO 3a Ja
I'M UCTHUCHAT PEJINTUO3HUTE Of] JABHUOT >KHUBOT. Bo TOj
MoMmeHT KartosimukaTta IpkBa ce ,ipeoOpasu” U IOB-
TOPHO Ceé BMETHA BO JaBHHOT U ITOJIUTUYKUOT KUBOT HE
IIPEKY BPEAHOCTUTE, TYKY (IIPOCTO) KAKO MHCTUTYI[HO-
HaJIM3HPaH akTep. 3aToa He cTaHyBa Beke 300D 3a peJin-
THO3HOCT Ha e/lHa Hal[{ja, TyKy 3a ysorata Ha [[pkBara
BO JIEMOKpaTCKaTa JpKaBHa IOJTUTHKA.

IIpsenciligoitio Ha Koaekiliugoili tiped iloeduHeuoil
(Mapitiupoaozauja) 3esie pa3Hu OOJUIMA, HAjueCcTO Ha
60pb6a MpoTHB (BUCTHHCKY WJIN 3aMHUCJIEH) ,,yTHETYBA4d .
Kako ke ce meduHupa - 1ayd Kako Hamarad, OKyIaTop
WIM TIOJIMTHYKA OIMO3UIHja - € HEOUTHO. AKIIEHTOT €
Ha JIOJDKHOCTA JIa Ce JaaT JUYHHUOT KHUBOT U cpeka BO
MMe Ha moJickaTa Hanuja (Janion 2000, 24). CranyBaiie
300p u 3a 60opbOa 3a HE3aBHCHOCT M OMTKA 3a OICTAHOK,

(...) not always are accompanied by the amelioration of
religious life” (Brzoza and Sowa 2003, 793). On the other
hand, religion sneaked into public life through the back
door: as institutionalised political actor. What was once
a “religious aspect” of/in national tradition became “The
(Catholic) Church” marching into politics arm in arm
with Solidarity workers movement (Auer 2004, 69-70).
The institutionalisation of religion is not a new occur-
rence, what is then important in the Polish context and
1989 revolt, is the fact that since Polish monarchy lost its
administrative “being” as a state in 1795, so did Catholic
Church its institutional connection to Poland. Through-
out the following years, up until 1989, it was the catholic
religion that was binding people together, forcing cath-
olic values as the Polish ones (as opposed to Orthodox
Russian, or Protestant German ones). When (liberal)
democracy was “installed” in Poland after 1989, new
vales came into play, strongly enough to push religious
ones apart of public life. That was the moment when the
Catholic Church “reinvented” itself and re-established in
public and political life not through values, but (simply)
as the institutionalised actor. Hence we no longer talk
about religiousness on the nation, but about the role of
The Church in the democratic state politics.

Primacy of the collective over the individual (Martyrol-
ogy) took various shapes, mainly the form of fighting
with a (real of imagined) “Oppressor.” How one would
define it — whether as an invader, occupier or political
opposition is not important. The stress was on the duty to
give up one’s personal life and happiness in the name of
The Polish Nation (Janion 2000, 24). It was also about a
fight for independence or struggle for survival, cultural as
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KaKO IOJUTHYKH Taka M KyaTypeH. W, Ha Kpajor,
poMaHTHyHara 3amuciaa 3a Ilojsicka kako Xpucroc Ha
CUTE HaIlMH, KOj ce »KPTBYBa Ha OJITAPOT Ha CBETCKATa
cinobopa (Buau, Ha mpuMep, Bo Janion [1989, 7] 3a mou-
cKaTa MecHjaHCKa KHIYKEBHOCT O/ 19 Bek; wiu Zubrzycki
2007, 131) € HajA0OPHOT MPUMeEP 3a ITIOYETOK Ha PA3BOjOT
Ha MHUTOT 3a HellpaBjaTa M »KPTBaTa Ha HAI[HOHAHOTO
ero (Zielinski 2002, 108). OBue kapaKTepUCTUKU ce 3a-
CHJIMja U 3e7[0a MHOTY IIpel3eH 00JIMK BO 19 BEK, TOKMY
BO MOMEHTOT Ha pararmeTo Ha HAI[HOHAIM30T KaKo H7e-
onoruja (Haywood 2003, 155-87), 6aBHOTO BOcHoOCTa-
ByBame Ha JUOepasn3MoT BO mpocBeTeHaTa (3amnajiHa)
EBponla W wMcue3HyBambeTo Ha IIOJICKO-JIUTBAHCKATa
JIp>KaBa Ha JiBaTa Hapoja o7 MOJIUTHYKaTa Kapra Ha EB-
poma (Romaniszyn 2005, 156).

OBaa cocTojka ce pacrajHa IMOOPry OTKOJIKY IITO Ce
ouekysaiie. EquucrBoTro Ha CHHAMKATOT Ha COJIHMAAP-
HOCTa I'0 ,YHHINTHja“ caMUTe HETOBH UJIEHOBH BO IIp-
BUTE II€JIOCHO CJIOOOMHU IapaMeHTapHU u300pu Of
1991 roguHa. CUTHUTE MApPTHCKW HWHTEPECH ja COBJIa-
Jlaa yHHTapHaTa MoJuTHkKa.'! OBa Oellle IPBUOT 3HAK
JleKa IUIyPaJIu3MOT CTallyBa Ha IOJUTHYKATa CIEHA,
KaKO U peakifjaTa MPOTHB KOMYHHCTHYKHOT TOTAJIM-
Tapu3aM UK Gellle caMo 3HaK 3a HOBaTa OIIITECTBEHO-
MOJIUTHYKaA coctojba Bo IToscka. ,IlnaurmuBuot”, ,He-
BUH" U ,MaYeHWIKH " TIOJICKK MecHjaHu3am (Szrett 1990,
36) Mopallle /1a KM OTCTaIld MECTO Ha APYTHUTE IMPOOIeMHU
KOH Ce jaBHja CO YKUHYBaHhETO Ha KOMYHH3MOT. ,,JIyreTo®
Beke He Oea caMo MOIaHUITA HA HallMjaTa, TyKy ,CcTaHaa“
U rparaHu Ha JpskaBarta. JIyfero uMaa mopaaHu obep-
CKU KOH CBOjaTa Hal#ja, IoZileKa CO C€ MOT0JIEMHUOT aK-
IIEHT Ha JleMOKpaTu3aljaTa (Kako MOpaIHO HeyTpaJieH
Ipoliec), rpafaHUTe HEKAKO ,CTaHaa“ IMOTYMHETH Ha
IpaBHUTE ypeabu Ha Ap:kaBaTa. M mojaBaTa Ha ,HOBU®
HUJIEHTUTETH U OIIIITECTBEHU BHKewa (Ha IpuMep,
3es1eHu, (DEMUHUCTKH, T€j) U HUBHUTE JIEJHOCTH ja IOT-
TypHaa BpcKaTa Mery JprKaBaTa W HEJ3UHUTE JKUTEJIH
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much as political. Finally, the romantic idea of Poland as
the Christ of nations, offering itself at the altar of world’s
freedom (see, for example, Janion [1989, 7] on Polish
messianic 19™ century literature; or Zubrzycki 2007,
131) is the best example of developing from that moment
on, a myth of injustice and victimhood in the national
ego (Zielinski 2002, 108). These features intensified and
took very precise shape in the 19" century, exactly at the
moment of a birth of nationalism as ideology (Haywood
2003, 155-87), slow establishment of liberalism in En-
lightened (Western) Europe, and the disappearance of
the Commonwealth of Poland and Lithuania from the
political map of Europe (Romaniszyn 2005, 156).

This component collapsed quicker then anyone would
have expected. The unity of victorious Solidarity Trade
Union was “wrecked” by its own members in the first
fully free parliamentary elections of 1991. Small party in-
terests won over unitary politics.' This was the first sign
of pluralism entering the political scene, as much as the
reaction to communist totalitarianism, or just a sign of
the new socio-political situation in Poland. “Tearful,”
“over-angelic” and “full of martyrdom” Polish Messian-
ism (Szrett 1990, 36) had to give space to other prob-
lems that came with the abolishment of communism.
No longer only were “people” subjects of the nation, but
also “became” citizens of the state. People had moral
duties towards their nation, whereas with the growing
stress on democratisation (as morally neutral process),
citizens “became” subordinated rather to the legal regu-
lations of the state. The emergence of “new” identities
and social movements (e.g. greens, feminists, lesbians,
and gays) and their activities have also pushed the rela-
tion between the state and its inhabitants towards more
“neutral” sphere of citizenship rights (Flam 2001). Over-
all, the stress after 1989 was/is on state/citizen pairing,
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KOH ,IIOHeyTpastHaTa“ cepa Ha rparadcku mpasa (Flam
2001). Ce Ha c€, akIeHToT 110 1989 rofuHa Oele/e Ha
OJTHOCOT JpsKaBa/TparaHuH, J0JieKa IOPAaHO IIOBeKe
Oemre Bp3 Ilosicka/Haiuja; MPeMUH OJ ,KYJITYPHO BO
,TparaHCcKO“, Ka/ie TparaHCKOTO MTOYHA JIa UTPa IOTroJIe-
Ma yJiora (Kako IIITO HajlaraaT IMpollecuTe Ha (Jiubepas-
HA) JIeMOKpaTHU3aIyja), IITO He ja UCKIy4dyBa MPeTXO/-
Hara opraHuzanuja (mpex 1989 roguna). Mu, mpocro,
kako mro Hanuma Cejna benxabub: ,I'paranure He ce
3aTBOPEHHUITU HA CBOUTE AP:KaBU " (2002, 172).

Hayuonanmna pasnoauxociu. Bo moJsicko-IATBaHCKaTa
Jlp>kaBa Ha JjBaTa HapoJia BO IEPHOJOT Ipes mozenbda-
ta (710 1795 roguHa) U Bropara pemy6uka (1918-1939)
’KMBeeja MHOTY HaruoHaysiHocTU. Kako mrto Bestn Kpue-
trHa PomanmxkuH (Krystyna Romaniszyn): ,,eTHUUKHOT
Mo3auk omndaxkaiie Ykpauninu, Espeu, Benopycu, Iep-
MaHIIM, Kako u nmoman 6poj Jlureanuwu, Pycu, Ciosary,
Yecu, Tatapu, Pomu 1 Hapou Kou ce HapeKyBaa ‘J710-
MOposiHE “ (2005, 160). Ce Ha ce, THe COUYMHYBaa IoBeKe
0/ 30 MPOIEHTH Off ceBKynHoTo HaceseHue (Dylagowa
2000, 143-144). Ha kpajor Ha KpaumraTa, IoJicKaTa
KyJITypa ce 3aCHOBAIlle Ha BAKBUTE MYJITHETHUYKH KOpe-
HU [TOBP3aHU €O rpafaHCKUTE MOJUTUYKY uze(atn3m)u
3a equHcTBo (Walicki 1997, 233).

JleHec TpeTHOB eJIeMEHT OTCyCTByBa. Bropara cet-
cKa BoOjHa, reorpadckara mnpecesba ¥ KOMYHHU3MOT
IIPAKTUYHO €THUYKH T'0 XOMOTE€HH3Hpaa HaCeJIEHHETO
Ha Tperara pery6mka. MefyToa, mpasHUHATA HUKOTAIIT
He ce IIOIIOJTHU cO HOBU KpeaTUBHH pe3epBu. boraTtaTta
IIOJICKA KYJITYpa, 3aCHOBAHA HA Pa3HOJIMKOCTA Off IIpef
1945 roJIHA, HEKAKO CE O/IBOU O] CBOUTE KOPEHU, HO HE
ce BOBE/0Aa HOBHM M3BOPHU Ha MHcnupanuja. Mam 6apem
He Oea mpudaTteHN Kako TakBH. Taka, BO JieBeZeceT-
THUTE MHOTYMHHA KpUTHYapU Ha KyJITypaTa IOCTOjaHO
ce kaJiea 3a JIOIIATa COCTOjOA Ha MOJICKATA KYJITYPHA JIej-

whereas before it was more about Poland/nation; a shift
from “cultural” to “civic,” where civic became to play
greater role (as the processes of (liberal) democratisa-
tion require), which doesn’t exclude the previous (pre
1989) organisation. Or simply, as Seyla Benhabib wrote:
“Citizens are not prisoners of their respective states”
(2002, 172).

Ethnic diversity. The Commonwealth of Poland and
Lithuania of the pre-partition period (until 1795) and the
Second Republic (1918-1939) were inhabited by many
ethnic populations. As Krystyna Romaniszyn states:
“[t]he ethnic mosaic comprised Ukrainians, Jews, Belar-
ussians, Germans, plus smaller numbers of Lithuanians,
Russians, Slovaks, Czechs, Tatars, Roma, and folk popu-
lations identifying themselves as ‘indigenous™ (2005,
160). Overall, they composed more than 30 per cent of
the total population (Dylagowa 2000, 143-144). Ulti-
mately, Polish culture was founded on these multiethnic
roots bonded together by the civic political idea(lism)s of
unity (Walicki 1997, 233).

Today, this third element is not present any more. WWII,
geographical relocation, and communism had virtually
ethnically homogenised the population of the Third Re-
public. The gap, however, was never filled with new cre-
ative supplies. The richness of Polish culture, founded
on its pre-1945 diversity, was somehow detached from
its roots, but no new sources of inspiration were intro-
duced. Or at least they are not recognised as being so.
Thus in the 1990s, many cultural critics were constantly
complaining about the poor condition of Polish cultural
activity and general crisis (Brzoza and Sowa 2003, 798-
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HOCT ¥ ominTaTa kpusa (Brzoza and Sowa 2003, 798-99).
Op ipyra crpaHa, akK, iCYe3HyBambeTo Ha HAITHOHATTHUTE
MaUII[HCTBA UM OCTaBHM JIa>KEH BIIEUATOK (3aIIITO Ce II0T-
[IMpa Ha ETHUYKA 3aCTAlleHOCT, aMa He T 3eMa [IPeIBU/
JIPYTUTE, HEETHUYKH U ,HOBU" WJIEHTUTETH U OJHOCH)
Ha IlosjanuTe /eKa IOJICKOTO OIIIITECTBO € XOMOTEH
opranu3am. BakBaTa 3a0J1y/1a CHCTEMATCKH CO3/1aBa OC-
HOBa 3a KOH3€PBAaTUBHUCTUYKH CTABOBH, OCOOEHO KOra
craHyBa 300p 3a ,IIOHOBHUTE" MPOOJIEMH BO IOJICKOTO
OIIIIITECTBO KaKO KceHodoOHujaTa M JUCKpUMHUHALIMjaTa
(Uminska 2006).

IIpucycitisoitio Ha Egpeuilie u epaHuyaitia Hcitiox/3a-
tiad. Vlako mOJICKO-eBPEjCKUTE OJTHOCH CE JIEN Of] IPo0b-
JIeMHTe BO OJHOC Ha CTAaTycOT HAa KYJITypHHUTE U Ha-
[IUOHAJIHUTE MaIIUHCTBA Bo [losicka, THe TOJIKY MHOTY
HaBJIETyBaaT BO HUBHATA CPILIEBUHA, IIITO € IOTPeOHO /1a
ce pasJIMKyBaatr OBHe OJlHOCH (Ha JbyOOB 1 ompasa) (Zu-
brzycki 2007). Cé 1o Bropara cBeTcka BojHA €BP€EjCKOTO
MaynnuHCTBO Bo Ilosicka mpeTcraByBalle 3Ha4YajHU 10
IIPOLIEHTH OJf BKYITHOTO HaceJjieHHe; XOJIOKAyCTOT IO
cBezie 0BOj Opoj Ha e of mporeHT (Romaniszyn 2005,
167). Ho, kynTypHata Bpcka moMery HUB ce PacKHUHA
aypu Bo Mapt 1968 roauna. Kako mrrto nuirysa Credan
Ayep (Stefan Auer):

»CHIHATa HPOHMja Ha IOJICKATa UCTOPH])a € IIITO TOC/IETHUOT
3HAYaeH UCUEKOP KOH eTHUYKA XOMOTeHHU3allija Ha 3eMjaTa
ce CIIy4YH BO MapT 1968 rofinHa, Kora KOMyHHUCTUYKOTO PaKo-
BOJICTBO OTIIOYHA aHTHCEMHUTCKA KaMIlarhba KOja 3aBPIIH CO
MIpOTepyBaibe Ha OKOJIY 15.000 MPUMIAAHUIIA HA CKPOMHATA
mpeocTaHata eBpejcka 3aemHuna Bo Iloncka“ (2004, 64;
kako u Biskupski 2000).

EnHo BpeMe Gea HepasJBOEH eJIEMEHT Off KyJITYPHHUOT
U OIIITECTBEHUOT I1€j3ax, a JieHec EBpeute ce mpucyt-
HU BO IIOJICKAaTa KyJITypa Ha IOIOCPe/eH HAauyuH. AH-
TUCEMUTHU3MOT, OHW/IejJKH Heropata HeINOCpeJHAa I[es
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99). On the other hand, the disappearance of ethnic mi-
norities has given Poles the false impression (because it
is based on ethnic representation, but do not take into
account other, non-ethnic and “new” identities and at-
titudes) that Polish society is a homogeneous organism.
This false conviction systematically forms a background
for conservative-oriented attitudes, especially when dis-
cussing “recent” problems of Polish society, such as xe-
nophobia and discrimination (Uminska 2006).

Presence of Jews and the East/West divide. Although
Polish-Jewish relations are part of problems around the
status of cultural and ethnic minorities in Poland, they
are also so much in the heart of both, that it is necessary
to distinguish this (love-hate) relationships (Zubrzycki
2007). Until WWII, the Jewish minority living in
Poland comprised a significant 10 per cent of the whole
population; the Shoah reduced the number to a fraction
of a percentage (Romaniszyn 2005, 167). But it was only
in March 1968 that the cultural bond between the two
was cut. As Stefan Auer writes:

“[i]t is a telling irony of Polish history that the last signifi-
cant step towards ethnic homogenization of the country took
place in March 1968, when the communist leadership insti-
gated an anti-Semitic campaign which effectively resulted in
the expulsion of some 15,000 members of the small remain-
ing Jewish community in Poland” (2004, 64; also Biskupski
2000).

Once an irreducible element of the cultural and social
landscape, Jews are now present in Polish culture in a
more indirect way. Anti-Semitism, since its direct object
has virtually vanished from the territory of Poland,
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MPAaKTUYHO HCYe3Ha oj Tepuropwjata Ha Ilojicka, ce
pa3Bu Bo ommT obOJMK Ha KceHodobuja. MHOTYMU-
Ha komeHtatopu (Uminska 2006, 3-4; Graff 2006)
IIOCOYyBaaT JieKa IOCTOU napasiesia mery EBpeure u rej
HACeJICHHETO BO yJIorara IITO ja MMaaT BO IIOJICKOTO
OTIIITECTBO, /leKa xoModobujaTa € aHTUCEMUTU3MOT Ha
21 Bek. MeTtadopaBa Mozke a 6uze on mossa. Meryroa,
MaKo IIpamiamaTa XoModoOHja W aHTHCEMHTHU3aM
HUKHYBaaT O] UCTHUTE KCEeHO(POOWYHU KOPEHU, Cermak
ondakaaT MHOTY pa3HOBU/IHH ITPO0OJIEMU, I1a HE CMee J1a
UM ce IIpUCTany 6e3 KPUTUKA U IPEUCITUTYBAIbE.

ITocrojat yiiTe Be HAIUK O/ 0COOEHO 3HAYEHHE 3a T0JI-
CKOTO YyBCTBO 3a HAeHTHTeT. I'epmaniiute u Pycure
(Romaniszyn 2005, 166) kou pars pro toto ucroBpe-
MEHO T CHMOOJIM3UpaaT KOMHEXKOT M OJABPATHOCTA
koH 3anaji(na EBpoma) u Mcrok(unure rpanuiu). Toa
Oellie COBPIIIEHO PE3UMHUPAHO O/ IIOJICKUOT CTPUII yMET-
HUK AHJkej Mieuko (Andrzej Mleczko) koj Bo ezeH o
CBOWTE CTPUIIOBU 'O Harpra ['oCroj; Kako ro BOBeayBa
cBeTckuoT nopenok. Kora ITosicka moara Ha pen, BeIu
(mapadpasupam): Iloscka... Ajae aa cu nmourpame... /la
ru craBuMe Mery Pycuja u I'epmanuja! OBa e Moxkebu
0CTPO, HO MPEIU3HO Pe3uMe Ha MOJICKUOT MPe3up KOH
cocenute. Ilosickata reorpad)cka MeCTOIOJIOKOa BO
1eHTapoT Ha EBpora oTcexoraii urpajia 3HauajHa yjora
BO IIPOIIECUTE HA U3Tpazda Ha uIeHTUTeTOT (Auer 2004,
65); [Tomjarute HU3 BEKOBUTE Ce MayveJie /la CH IO Mpo-
HajJaT MaTOT Mely MCTOYHHTE W 3alaJHUTE KYJITYPHHU
BJIMjaHUja.

KoHeuHo, mocjegHaTa KapaKTepUCTUKAa Ha ,Tpaju-
IMOHATHATA ITOJICKOCT - rpaHunaTta Vcerok/3amaz - e
MaJiky HejacHa. 1o 1989 roguna ITosicka Bie3e BO CBeT-
CKUTe ITpoliecH Ha ryiobaiusaiuja. TpaHCHaIIMOHATHATA
€KOHOMHja, CBETCKaTa MOJIMTHKA, MOIyJIapHaTa KyJITy-
pa, 6p3UTe U JIECHO IOCTAITHU MIPEBO3HU CPEJICTBA, KAKO
caMO HEKOJIKY IIPUMEPH - CHBE OBHE MOJIEPHH IIPOjaBH

evolved into a general form of xenophobia. Many
commentators (see Uminska 2006, 3-4; Graff2006) point
towards the fact that there is a parallel between Jews and
gay people in the role they serve in the Polish society,
that homophobia is the 21* century anti-Semitism. The
metaphor may be useful. However, even though issues
of homophobia and anti-Semitism stem from the same
xenophobic roots, they still encompass many different
problems, and thus must not be taken without criticism
and re-assessment.

There are two other nations of particular importance
to the Polish sense of identity: Germans and Russians
(Romaniszyn 2005, 166), which pars pro toto, symbolise
longing and repulsion towards West(ern Europe) and
East(ern borderlands) at the same time. It was ideally
summarised by Polish cartoonist, Andrzej Mleczko,
who on one of his satirical cartoons draw God ordering
the world order. When it came to Poland, he would say
(paraphrasing): Poland... Let us make fun of them...
And put them between Russia and Germany! This
may be considered a sharp, but accurate summary of
Polish resentment towards its neighbours. Poland’s
geographical position in the centre of Europe always
played an important role in identity shaping processes
(Auer 2004, 65); throughout the centuries Poles were
struggling to find their own way between oriental and
occidental cultural influences.

Finally, the last characteristics of “traditional Polishood”
— the East/West divide — is rather doubtful. After 1989,
Poland entered world processes of globalisation. The
trans-national economy, world politics, popular culture,
fast and easily accessible modes of transport, to name
a few — all these modern day phenomena could not
bypass the CEE (Forrester, Zaborowska and Gapova




Identities )

He Moskea za ja ogmuHaT LIEE (Forrester, Zaborowska
and Gapova 2004; Young, Zuelow, and Sturm 2007). Oc-
BEH TOA, BJIETYBakeTo BO EY BO 2004 rofimHa, KaKko IITO
pacrpaBa Kpxxkemunucku (Krzeminski 2001), yecromaru
Ce TOJIKyBa KaKO KOHEUYEH OJITOBOP Ha IpalllaibeTo Ha
Koja Tpaaunuja u npumnara IToscka. Meryroa, u mokpaj
CWJIHATa CHUMOOJIMYKA JAMMEH3Mja Ha IPHUCTAIlyBambe-
to Ha [loscka koH EY, Hekou aBTOpH Gea u ce yITe ce
CKENITUYHU OKOJIy OJIEKOT Ha 3alaJ{HUOT CBET BO IIOJI-
CKara KyJITypa.

OcobeHO € jacHO BO MPUCTAIOT KOH IIPOBJIEMUTE CO Off-
Hocute Ha Ilojicka CO COCeQHUTE 3eMjH, HajMHOTY CO
F'epmanuja u Pycuja. [Tojanure ce gyyBcTByBaaT nHe-
PUOPHH Ha MPBUTE, a BO OJHOC Ha BTOPHUTE, 0OPATHO -
HaaMOKHHU U ,,nomoopu” (Lipski 1990, 59; Szrett 1990,
37-8). Jan Jozed Jlumncku ja KpUTHKyBa BakBaTa IOJ-
BOEHOCT Ha ,II0JICKaTa Jymia“, HyAu J00po IMOTKpeIeH
IIPUKAa3 Ha ICTOPMCKY HaCTaHHU U (DaKTH KOU JIOKaKyBaaT
HEJIOBOJIHOCT, OJ KOja IIPOU3JIETyBa JIeKa TAKBUOT I10JI-
CKH CTaB € ,JyJOBUINTEH” U . KayneH” (1990, 60). Co
npudakame eka HeMma ,Hue“ 6e3 ,tue”, Jozed Illper
(Jozef Szrett) usjaByBa meka ,,[H]am, [Ha [Tosmjarure] HU
OJI¥ BO IIPHJIOT Zia Ce 0CJI000AMMeE O/ TYFOTO YTHETYBAaKhE,
HO U OJT IPE3UPOT U KoMIuiekcute” (1990, 38). Taka 6u
ce IMOTIOMOTHAJI IIPOIECOT Ha NMPEUCIIUTYBalbe Ha Ha-
[IUOHAJTHUOT HAeHTUTeT. JIUMCcKu Oapa yIITe ITOBeKe
O/l CBOUTE COHAPOAHUIIM U IHUIIyBa JeKa ,1aTPHOTH3-
MOT HE € caMO IIOYHUT U JbyOOB KOH TpaAuIldjaTa; TYKY
1 OecrpeKopHa ceJIeKIfja U oTdpJiarbe Ha eJIEMEHTH Of,
HcTaTa TPAAUIM]ja, KAaKO ¥ 0OBPCKa 32 BAKBaTa MHTEJIEK-
TyasHa3azada‘“ (1990, 54). OBa 3Hauu He caMo Jia ce 3260~
pPaBH Ha MHUHATOTO U KOMILIEKCUTE, KaKO IIITO Ipejjara
IIper, Tyky 6apa ¥ aKTUBHO CIIPABYBAIbe CO JyXOBHUTE
0/ ICTOTO TOA MUHATO U COOUYBAIbE CO MPEANUZBUKOT HA
Jpyruot npeky npudakarbe Ha J[pyruoT Bo cebe.
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2004; Young, Zuelow, and Sturm 2007). Moreover, EU
accession in 2004, as discussed by Krzeminski (2001),
is often read as the final answer for a question to which
tradition Poland belongs. Despite the strong symbolic
dimension of Polish accession to the EU, some authors,
however, were and continue to be sceptical about the
resonance of Western world and the Polish culture.

It is especially clear when approaching the problems of
Polish relations with its neighbouring countries, most
significantly with Germany and Russia. Poles feel inferior
to the former, and with the latter, the opposite — superior
and “better” (Lipski 1990, 59; Szrett 1990, 37-8). Jan
Jozef Lipski critiques this duality of the “Polish soul”,
providing a well-documented account of events and
facts from history proving inadequateness, concluding
that such Polish attitude is “grotesque” and “pitiful”
(1990, 60). In recognition that there is no “us” without
“them,” Jbzef Szrett states that “[i]t is in our interest to
liberate ourselves [Poles] from oppression by others, and
at the same time liberate ourselves form resentments
and complexes” (1990, 38). Thus, it would enable the
process of the re-evaluation of the national identity.
Lipski wants even more from his fellow nationals, and
writes that “[pJatriotism is not only respect and love for
tradition; it is also the relentless selection and discarding
of elements in this tradition, and an obligation to this
intellectual task” (1990, 54). That means not only leaving
the past and complexes behind, as Szrett suggests, but
actively dealing with the own ghosts of this past, facing
the challenge of the Other by the recognition of the Other
within ourselves.
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OBaa ujieja Kako /1a My € MHOTY 3HauajHa ¥ Ha Purmapy
Hwuu (Ryszard Nycz) Bo HeroBara aHajin3a Ha JBeTe I10-
“Mama Ha ,,JJOMOT" KaKo ,TATKOBHHA“ KOU Cce cpeKaBaaT
Bo samucure Ha YecmaB Mwuom (Czeslaw Milosz) u
Burong I'ombpoBuu (Witold Gombrowicz). Co Tonky-
Bamb€e Ha ,IT0JICKaTa JyIa“ Kako ,,TANHCTBEHO eIMHCTBO
moMery AyXOT Ha 3aeJHUIITBOTO W JAyXOT HAa MECTOTO"
(2002, 12), ,moMmoT“ kKako genius loci (Mpeanu3upaH
BO POMAaHTH3MOT) CTaHyBa OCHOBHO IIpalllaibe BO IIO-
MMOT HaloHasieH uaenturteT Bo Ilosicka. Kora ro yura
Mutomn, Hud ja HapekyBa BuU3HjaTa Ha MOETOT ,,CTpaTe-
ruja Ha crabwiusanuja“ (2002, 20). Taa 6u moxkesa
Jla ce OKapaKTepu3upasia cO PerHoHaJieH U eTHorpad-
CKH TIPHUCTAIl U 00U OJHOBO JIa C€ OTKPUjaT MaJI€UKU
U ,HoBH" TaTKoBHHH. Ocobeno kora ,gomot", IToscka,
He moctou (Kako BO IEPHOJIOT Ha mojesbaTa), U €
oKynupaH (BUCTUHCKH, KaKo BO Bropara cBeTcka BojHa,
Wi MeTaOPUUKH, KaKO BO BPEMETO Ha KOMYyHU3MOT).
»JlOMOT", 3BHa4H, CTaHyBa HAI[OHAJIEH UJIEHTUTET KOj He
MOJKe Jla € CTabuJIeH, IIa OTTyKa, cropes, MuIol, MoKe
Jla bapamMe caMO MaJIeYK{ U IIPUBPEMEHH KaTUHba.

Jpyruor mpucram, ,cTpaTerwja Ha OTylyBame“, ce
cpekaBa kaj ['om6poBry (Gombrowicz 2002, 21). I'om-
6poBuy, ciopes Huu, BepyBa Jieka MOJIEDHHOT CBET € BO
CYIITHHA HEMHUPEH, I1a JIyFeTO ce MPUHYEeHH /1a ce ca-
MOCO3/]aBaaT; Ja BocmocTaBaT (aKTOPH Ha HUIAEHTHUTET
BO camuTe cebe. AMa oBa He € caMO MO’KHOCT J]a ce OC-
JI000I1 Of OZIPEJIEHH CTETH, TYKY HAJMHOTY JOJIKHOCT
Jla ce MpU3Hae U MOYUTyBa cekoj Jpyr (koj Ha KpajoT Ha
KpauIlITaTa € BO McTaTa MmoJioxkba Kako u ,Jac®) (2002,
19-20). 3Hauu, kaj Muiom 1 'oMOpoBUY cpeKkaBaMe JBe
CTpaTeruy Ha OICTAaHOK BO CBETOT CO CAMHUOT cebe U co
JIpyrHoT KOH ro 00 IMKyBaaT HAIOHATHUOT UEHTHUTET,
HO BO CYIIITHHA CaMO e/IHa BU3Hja 32 OJTHOCOT Mery ,Jac*
u ,JIpyruot”. [IpusHaBameTo Ha ,,/JIpyruoT” Mopa aa HE
OJIBEJIE 10 YKMHYBaIbe Ha BJIa/IEjauKoToO jac, mprudakarme
Ha COIICTBEHHUTE OrpaHHUYyBamha U IIOCTOEETo Ha JIpy-

This idea seems to be very important also for Ryszard
Nyczin his analytical provision of two concepts of “home”
as “fatherlands,” found in Czeslaw Milosz and Witold
Gombrowicz’s writings. Elaborating on the “Polish soul”
as a “mysterious union between the community spirit
and the spirit of place” (2002, 14), “home” as genius
loci (idealised in Romanticism) becomes a fundamental
issue for the notion of national identity in Poland. While
reading Milosz, Nycz calls the poet’s vision a “settling-
in strategy” (2002, 20). It would be characterised by a
regional and ethnographic approach and an attempt at
re-discovering small and “new” homelands. Especially
when the “home,” Poland, does not exist (as during the
partition period), or is occupied (actually, as during
the WWII or metaphorically, during the communism).
“Home” then, becomes a national identity that cannot be
stable, therefore according to Milosz, we may only look
for small and provisional nests.

The other approach, an “alienation strategy” is found in
Gombrowicz (2002, 21). Gombrowicz, according to Nycz,
believes that the modern world is ultimately unsettled,
therefore people are forced to self-create themselves; to
establish identity factors within oneself. But this is not
only the opportunity to be free from certain constraints,
it is also and most of all, the obligation to acknowledge
and respect every Other (who is ultimately in the
same position as the “Self”) (2002, 19-20). We have,
therefore, in Milosz and Gombrowicz, two strategies
of being in the world with oneself and the Other that
shape the national identity, but in fact, just one vision
of the relation between the “Self” and the “Other.” The
recognition of the “Other” must lead us to the abolition
of the imperial self, acceptance of our own boundaries
and the existence of the Other. Or in Nycz’s words, both
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ruoT. Wnu, o 36opoBute Ha Huu, o6ajmaTa aBTopu BO
CBOUTE 3aIICHU IIpe/iaraaT IMpeMUH ,,0/1 o0paHaTa Ha
COIICTBEHATA HE3aBHCHOCT OJlarozjapeHre Ha HAIMoOpOT
Jla ce OU/le TOMHAKOB O] C& JIPYTO, KOH IIPU3HABAIHETO
Ha IpyrocTra Koja ce Haora Bo cebe“ (2002, 20). OBaa us-
jaBa MH e MHOTY OMTHA 3aIIITO IIOKaXKyBa JieKa HUBHOTO
chakamwe 3a IOHUCTOBETYBAIETO € CJAMYHO HA OHA BO
KBUD TeopHjaTa. TOKMy Taa MHUCJIa MOXKeE /Ia CE CPETHE
BO 3amucure Ha [lynut Batimep (kxoja ce moBuKyBa Ha
dpannyckuor putocod Mmanyen Jleunac (Immanuel
Levinas) (Butler and Mizielinska 2006, 27-28)) u apyru
KBUD TeopeTndapu. BoesnHo, Toa mro moxkeme I'om6po-
BUY U KBUP TeOpHjaTa /ia TU CMECTUME €[HO JI0 PYTO U
Jla HajaeMe BpCKa Mely HUB MHOTY BETyBa M 3HAYH BO
JIaZIEHUOB KOHTEKCT.

Hakyco, Bo mpeobpasbaTa Ha IOJICKHOT HAI[MOHAJIEH
UJIEHTUTET BO TOJIeMa Mepa CTaHyBa 300p 32 HOBO IIO-
MMarbe Ha OCHOBHUTE BPEJHOCTH BP3 KOU TOj Ce IOT-
nupa. Kako mro ce obuzoB J1la mOKa)kaM, OJlpeleHHU
KJIyYHHU KapaKTEPUCTUKU Ha WUJIEHTUTETOT HE COOJIBET-
CTByBaaT CO CTBApHOCTA IO 1989 roAmwHa, Ia 3aToa U
HeMa ,,0uurieZHa“ morpeba OZHOBO /1A ce OOMUCITH Of
IITO Ce COCTOU IIOJICKOCTA BO €JleH JIEMOKPATCKHU, €B-
poricku, rimobanusupad cBeT. EHAa ox HajommtuTe U
Haj3HA4YajHU 00JIACTH € MPEMHUHOT Of KOMYHHUTApHHU U
KOH3€PBaTHBHU BO IUIyPIMCTUYKYU U JIUOEPATHU HJle-
0JIOTMH, KOU IIPeOBJIalyBaaT Bo 3amnayHara (EY) monu-
THKA, ¥ HEJaCHOTUHTE U XaOCOT Off BUCTHHCKH CTABOBU,
TEOPUCKH IJIEUINTA U MOXKHHU ITO3UIUHU.

Cemak, Bo ucTo BpeMe He Tpeba Jia BepyBaMe JieKa CO
OCTpH, jaCHU KaTeropuu e Mmozo6po OTKOJIKY BO ,Xaoc".
Mopa ga u ofosieeMe Ha moTpebaTa Jja ro MOADPENY-
BaMe CBETOT OKOJIy cebe BO 3aBpIIEH CHCTEM OJf HOPMHU.
TakBuTE ZEJHOCTH, 10 MOTEKJIO 071 huocodujata o7 18
BeK, ce IMOTyOHU 32 60raTCTBOTO Ha HAIIETO IOCTOEHHE.
Mopa ga ce BoguMe 1o 36opoBute Ha Oyko meka mo-
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authors in their writings postulate the shift “from the
defence of one’s independence thanks to the effort of
being different from everything else to the recognition
thereof in the otherness found in oneself” (2002, 20).
This statement is very important for me, as it shows that
their understanding of identification is similar to the one
found in Queer Theory. It is precisely the same thought
that may be found in the writings of Judith Butler (who
draws on the French philosopher Immanuel Levinas
(Butler and Mizielinska 2006, 27-28)) and other Queer
theoreticians. Also the fact that we can put Gombrowicz
and the Queer Theory next to and in the relation to each
other is very promising and significant in this context.

To sum up, the transformation of Polish national identity
is very much about the re-conceptualisation of the basic
values underpinning it. As I have tried to show, certain
key features of identity do not correlate with the post-
1989 reality and therefore there is an “obvious” need to
re-think what constitutes Polishness in a democratic,
European, globalised world. One of the most general,
and significant, fields is the move from communitarian
and conservative to pluralistic and liberal ideologies that
are predominant in Western (EU) politics, and the blur
and the chaos of real attitudes, theoretical standpoints,
and possible positions.

Still, in the same time we should not believe that hav-
ing sharp, clear-cut categories is better then the “chaos.”
We must resist the need for ordering the world around
us into finished set of norms. Such practises, originating
in the 18™ century philosophy, are deadly for the rich-
ness of our existence. We must follow Foucault’s words
that search for commonly acceptable “morality” must
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TparaTa I0 OMIITO MPUATIUB ,MOpPaT‘ CEKAKO Ke Oc-
TaBM KaTtacTpodaaHu MOCTAEAUIN U JIeKa He CMeeMe Jja
UM MOJJIETHEME Ha MPOU3BOJIHO HAMETHATHUTE ,YHU-
Bep3ayiHUN notpebu“. Ha momeHTasHaTa cocrojb6a BO
IToncka He 1 e MOTPeOEH CHUCTEM O] HOBH M30CTPEHH
mouMu. MoMeHTaTHaTa COCTOj0a He € caMo MOC/IeIuIa
O/l TpaauIFjaTa, KOMYHHCTUYKOTO MHHATO U TpaH-
sunujata. HaMoHAIHUOT UAEHTUTET 10 1989 ToANHA,
aKO BOOIIITO U mpudaTHMe JieKa MOCTOU, € caMo HOBa
KyJITypHA, TIOJINTHYKA, OIMIITECTBEHA ¥ €KOHOMCKA TI0-
jaBa. ITomtoskeH e Ha mporiec Ha hopMyauja, KpUcTa-
JiM3aryja, Kako U OCIIOpyBaibe U JecTabuiuzanuja. Ce
BOBE/lyBaaT HOBU KaPAaKTEPUCTUKU, a CTAPUTE CE Ipe-
ucnutyBaar. I[lo 36opoBute Ha Ilon Bpeinw, ,Heomnxon-
HO € MO/iepHaTa Jip»KaBa Jia ja caTuMe Kako tlocebHa
uHCIuilyuuja uiv cucitiem uHcliuiyuuu [Moj Kyp3uB
- P.K.] xou Ha HOB HauUWH I'i 00JIUKYBaaT OPraHU3AIU-
jaTa ¥ MUCJIEIETO, 1A AYPH U UAEHTUTETOT. He Moxke fja
ce chaTu KaKO HEKaKBa KBa3MABTOMATCKA ITOCJIEIUTIA OF
€KOHOMCKHUTE U KyATypHUTe mpomenu” (Breuilly 2002,
xiv). OTTyKa, IoJICKaTa CTBApHOCT MO 1989 roAnHa He
MOJKe Jla Ce OTPAaHUYH CO ,TPaJAMI[MOHAHATA IOJICKA
mapasurMa‘“, Ho Moxke u Tpeba Jja y>KuBa ILUTypau3am
He BO MOJIEPHA, TYKY BO BUCTHHCKH ITIOCTMOZIEPHA CMHUC-
J1a. A oBa ro rJ1eZiaM Kako 0COOEHOCT Ha MOJICKUOT CIIy4aj
KOja YIIITe He ja Mpeno3Hayie HUTY HOJIUTHYAPUTE, HUTY
AKTHUBUCTUTE, HUTY MOJIUTUYKUTE TEOPETHUIAPH.

III len - Jlek

Kako IIITO mHIIlyBa ITOrOpe, PEIIEHUETO MOJKE /ia Hac-
TaHe eIMHCTBEHO BO camMara KBHpP Marja; OHa IITO €
,HAJIBOP O/1“ BOCIIOCTABEHUTE aKAIEMCKHU JUCITUTLINHU,
HO U HE € BO JIOMEHOT Ha akTuBrcTuTe. CIeIHHUBE Macycu
MPUKa)KyBaaT caMO HEKOJIKY 3aMHUCIN 32 MOXKHOCTHUTE
KOHU ce OTBOpAAT IITOM Ke ce IPUMEHH KBUP IPUCTAIIOT
BO IIPOYYYBAabETO Ha ,[TOJIUTUYKUTE IMojaBu . FlcTo Taka,

be catastrophic in consequences and that we must not
submit to arbitrary imposed “universal necessities.” Cur-
rent situation in Poland need not a set of new edge-sharp
concepts. The current situation is not simply a conse-
quence of the tradition, communist past, and transition.
The national identity after 1989, if we agree that it can
exist at all, is purely new cultural, political, social, and
economical phenomena. It is undergoing processes of
formulation, crystallisation, as much as contestation and
destabilisation. New features are introduced, and old get
re-evaluated. In words of John Breuilly, “[i]t is necessary
to look at the modern state as a special institution or set
of institutions [my italics — R. K.]Jwhich shape organisa-
tion and thinking and even identity in new ways. It can-
not be just considered as some quasi-automatic conse-
quence of economic and cultural change (Breuilly 2002,
xiv). Therefore, the Polish post-1989 reality cannot be
constrained by the “traditional Polish paradigm,” but
can and should enjoy pluralism not even in modern, but
truly post-modern, sense. And this is what I see as speci-
ficity of Polish case that has not yet been recognised by
neither politicians, nor activists, nor political theorists.

Part III - Prescription

As it is written above, the solution can only be-come
from-within of a queer blur; the one that forms the “out-
side” of established academic disciplines, as much as it
is not in the activist domain. The following paragraphs
present just a few conceptions of the possibilities and op-
portunities that open once queer approach is adopted to
the study of “political phenomena.” Equally, the explicit-
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HUBHOTO KOHKPETHO IPUJIATO/IyBaIbe IIPU IPOYIyBAEHETO
Ha MOJICKHOT KOHTEKCT My € OCTaBE€HO Ha YUTATEJIOT, BO
YMHOT HAa aKTHUBHO BKJIyUyBarbe KOH KOj KBHDP eTHKaTa
HE TypKa obajiara - 1 mucaTes U ayuraresi(ka).

Bo MOMEHTOB HEMHHOBHO € 00jacCHYBaHbETO IITO Ce MO/ -
paszbupa 1o/; KBUP MPUCTAIl U KBUP eTUKa. TepMHUHOT
,KBUD MPHUCTAN", WA CKPAaTEHOTO ,KBUP“, C€ KOPUCTH
KaKo MpH/aBKa, UMEHKAa M TIJIaroj. 3HAuW, CEKOjmaT
HaMETHYBa U UCTaKHYBa HEKOja CBOja IIOMHAKBA CTPaHa.
BakBara ¢iekcubmwIHOCT MMa 3a IeJ1 JIa TO IPUJIaro-
JIA, BUJOM3MEHU U MPUMEHH 3HAYEHeTO Ha ,KBUDP“ BO
KOHKpeTHAaTa cuTyanujata (peueHuIia, mpobsem, QyHk-
nuja, ¢uiocodurja, MUHAT HACTaH, TEKOBHA JIEjHOCT,
WTH.) ¥ J]Ja TO BKJIOTIX BO OKOJTHUOT KOHTEKCT. Taka, Beke
[peTCTaByBa IMPB MPHUMEDP 3a KBUP ENHCTEMOJIOIIKH
MIpUCTall, pa3BUEH BpP3 OCHOBAa Ha (PYKOOBCKUTE XH-
epapxuu MOK/3Haerbe. Tellko e /1a ce n3berHaT HopMaJiu-
3aTOPCKHUTE e(heKTH HA KaTEropu3aIlfjaTa u co Toa Jia ce
CIpeY! IITETHOTO HCKJIy4YyBale Ha ,HermpeaMerure”
Ha Karteropusanuja. OBa e BropaTa KapaKTEPUCTHUKa HA
KBUP IIPOEKTOT: /Ia C€ BOCIIOCTABU KaKO €TUYKA TJIeHA
TOYKA KOja ja MHTEpPecHupa HEYTHETYBAaYKHOT IPHUCTAI
KOH CO3/IaBameTO 3Haeme. /la ce MpuMeHHU KBUP TEOPH-
jara, pojeHa U pa3BHEHa BO 3allaJlHU aKaJeMCKHU Kpy-
rOBH, BO aHA/TM3aTa Ha IOCTKOMYHHUCTHUYKATa IMpeodpas-
6a ja MOBMKYBa U IPEUCITUTYBA HEj3UHATA KBUPHOCT U
HEIOKOPHOCT.

[TocTou y1irre eieH TEpMUHOJIOIIKH Ppo6sieM. Bo moctoj-
HaTa JUTepaTypa Ha TeMaTa CEKCYaJIHOCT H/WJIU IOCT-
MozepHU dunocoduu, ,KBUP“ ce IOUCTOBETYBA HJIU CO
~KBHD Teopuja“ WM co ,KBUp akTuusam“. [Ipemiaram
ynorpeba Ha ,,KBHpP MPHCTAN" KakKo mojobap u3pas 3a
OHa IIITO T'O OIUIIIYBAAT JIBaTa IIOCOUYEHU TepMuHU. E/THA
O/I IJITaBHUTE 3aMHUC/I Ha KBUP MIPHUCTATIOT € /1a TH PacTy-
PU JUXOTOMHUHTE HA OMIITECTBEHA U HUJIEOJIOIIKA Opra-
HHU3AI[1ja, KO BJeYaT KOPEHH O] €CEHIHjTUCTHIKOTO
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ness of their adaptation for the study of Polish context
is left to the reader, in the act of active engagement to-
wards which queer ethic urges us both — the writer and
the reader.

At this point, there is the urging need of explanation
what is understood by queer approach and queer eth-
ics. The term “queer approach,” and shortened “queer,”
are used as an adjective, noun, and a verb. Thus, each
time it embeds and puts upfront different aspect of it-
self. The flexible use is meant to adjust, modify and ap-
ply the meaning of “queer” to the particular situation, in
which it is used (sentence, problem, function, philoso-
phy, event from past, ongoing activity, etc.), and merge it
with the surrounding context. Therefore, it is already the
first example of a queer epistemological approach, devel-
oped on the grounds of Foulcauldian power/knowledge
hierarchies. It is though to escape normalising effects of
categorisation, and hence prevent harmful exclusion of
“non-subjects” of the categorisation. This is the second
feature of the queer project: to establish itself as ethical
perspective concerned about non-oppressive approach
to knowledge creation. To apply queer theory, born and
developed in Western academic circles, to the analysis
of the post-communist transformation evokes and inter-
pellates its own queerness, and insubordinance.

There is also another issue of terminology. In the exist-
ing literature on the subject of sexuality and/or postmod-
ern philosophies, “queer” is identified as either a “queer
theory” or a “queer activism.” I propose to use “queer
approach” as the better expression for what is being de-
scribed under both motioned terms. One of the main
ideas of the queer approach is to dismantle dichotomies
of social and ideological organisation, which are rooted
in the essentialist perspective and implemented by the
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IJIEJIUIIITE U CE IIPHUMEHETH O] TOTAIM3aTOPCKaTa IMaTpH-
japxajsiHa ryieHa TOYKa. 3HA4YH, Jla C€ OJBOU aKTHUBH3-
MOT O/ TEOPUCKATa MUCJIa 3HAYH JIa CE JIEjCTBYBA IPOTUB
KJIYYHUOT IIOMM BO OIHIIIAHUOT/aHATU3UPAHUOT CTaB.
,KBUp mpHUCTanoT® ja momMarysa Ja)kKHaTa Pa3JITUYHOCT
¥ HACTOjyBa Ha TOa JieKa He MOJKe /ia Ce TPaJIi aKTHBHA
BKJIYY€HOCT BO ,,BUCTHHCKaTa“ MOJIUTHUKA 0€3 TEOPUCKH
OCBPT Bp3 CcTBapHOCTa. AHAJIOTHO, ¢uiocodckaTa MUC-
Jia He MOKe J]a Ce Pa3BHe BO OIIITECTBEHATa, KyJITypHa
IIpa3HUHA Ha ,,peaJTHOTO . 3HaUH, yoTpedaTa Ha TEPMH-
HOT ,,KBHUP IPUCTAI" MOKe /ia ce chaTH KaKO IMOMPEITH3-
Ha JIeJHOCT Ha U3HECYBalbe Ha 3aMHUCJIaTa 32 KBUPHOCTA
BO IIpesieH IUiaH. MlcToBpeMeHO, YUTaTeI0T/KaTa Mopa
Jla IMa Ha yM JieKa KBUP JilaBa caMo ,10100ap”“ peayi-
TaT, HO HUKOTAI ,Hajao0puoT; 1 Jeka e 80 UoCiliojaH
fliex, 3HaYM HUKOTAIIl He 3aBPIIyBa CO ,eIHHCTBEHOTO"
pemenue. OTTyka, kKako mrto Canapa Xapausr (San-
dra Harding) mpezayosku ymorpeba Ha MHOXKHWHA KOTa
ce 300opyBa 3a (eMUHUCTHYKH cTaB(OBHU), jac Ke Hac-
TOjyBaM HAa MHOXKMHATa KBUp mpucran(u). 3Hayd OHA
IITO BO CTaTHjaBa € ,KBUP IPHUCTAIl" OUTHO € camMO BO
JlaJleHaBa CUTYyallhja, ¥ CIY>KH Ha OBaa KOHKPETHA IIeJI,
a JpyruTe KOPHUCHUIY, KOJIKY IIITO € MOXKHO, Tpeba 1a
ro AeduHUpAAT KBUP BO 3aBUCHOCT O/ CBOUTE MOTPeOH,
I[eJIM U KOHTEKCTH.

IIpBHOT KBHP acCIIEKT INTO OM cakasl Jia ja CIOMHAM BO
KOHTEKCT Ha IojickaTa Ipeobpasba U IMOJATHYKATA
TEOpHja € IOBUKOT Ja Ce Iperno3HaaT HOBHUTE, HU3pa-
3eHd U 4ecTo HepebuHUpaHU (HAKTOPH KOU T'M 00JIH-
KyBaaT WAEHTHUTETHUTE, KAaKO M Ja Ce pasrjefa eIaHo
TakBO MHOIITBO. CHuTe 3aeHO ru reppopMupaaT UiaeH-
TUTETUTE KAKO HECTAOWIHM KOHCTPYKTH U HU I'O BPTaAT
BHHMMaHHUETO KOH MPOIECOT udeHliuduxayuja, HamecTo
KOH , uaeHTuTeToT . (Iobap mperyen u coryiendba Moxke
Jia ce Hajze Bo Jenkins 1996). Ha mpumep, BO MOJICKUOT
OTIIIITECTBEHO-TIOJIMTHYKH KOHTEKCT, IPU3HABAIHETO HA

totalising perspective of patriarchy. Hence separating
activism from theoretical reflection is to act against the
very core notion of the described/analysed stance. The
“queer approach” blurs fake distinctiveness, and insists
that it is not possible to build active engagement into
“real” politics without theoretical reflection on a reality.
Accordingly, the philosophical contemplation cannot oc-
cur in the social, cultural void of “the real.” Using the
term “queer approach” hence, may be seen as more accu-
rate practice of bringing the idea of queerness to the fore.
In the same time, the reader must remember that queer
brings only “better” result, yet never “the best one;” and
that it is in constant flux, hence never terminates on “the
one” solution. Therefore, as Sandra Harding proposed to
use plural when talking about feminist standpoint(s), I
will insist on the plural use of queer approach(es). There-
fore, what is “queer approach” in this article, is only im-
portant at this particular occasion, serve this meticulous
purpose, and as far as possible, other users should define
queer according to their own needs, aims, and contexts.

The first queer aspect I want to evoke in the context of
Polish transformation and political theory, is the call for
the recognition of new, fluent and often undefined, fac-
tors shaping identities, together with consideration of a
multiplicity of them. All together performing identities
as unstable constructs, and directing our attention to the
process of identification, rather than towards “identity.”
(A good overview and insight can be found in Jenkins
1996). For example, in the Polish socio-political con-
text, the recognition of gender and sexuality as such new
identity forming features. Following, is the acceptance of
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POZIOT M CEeKCyaJTHOCTa KaKO TaKBH HOBH KapaKTepHC-
TUKU KOU rpajaT uzeHturetu. [loroa nmpudakameTo HA
,HECUTYPHOCTA“: BO CMHCJIA, OIIITECTBEHHOT ITOPEIOK €
BO ITOCTOjaH TeK, 3a3eMa 00JIUIIN BO 3aBHCHOCT OJI CUTYa-
IIUUTE, OIIITECTBEHUTE UHTEPECH U KOHTEKCTH, a HE €
L, OIIIIITECTBO" CO3/IaE€HO ,eHAlll 3aceKorari”.

[Tonaramy, ce 6apa IOMHAKBO IMOWMAame Ha ,,MaJI[UH-
cTBO“. HamecTo TpafinIMOHATHUTE €CEeHIINjaTMCTHIKH
TEPMHHU 32 UJAEHTUTETOT, MAAUUHCIUBO € OMIITECTBEH
KOHCTPYKT KOj TH OTE€JIOTBOPYBa U30pPaHUTE UJEHTUTETH
3a KOHKpeTHaTa HameHa. OBa HEMHHOBHO ITOBJIEKYBa
BAaKBHOT IIOMM JIa O/ipa3yBa €HA HOBA, IIOCTMOJIEPHA
cocTojba, HAMECTO Jia € YTBP/IEH BO CTAPHUTE 3a0CTaHATH
3Hauema. Kareropujara maayumHcitieo Gellle BOBeJleHA
3a Jia ce Hadesnedysaaili OHUE KOU O/ HEKOU NPUYHHHU
Oujle U3ABOEHHU OJ, MHO3UHCTBOTO BO OIIIITECTBOTO.
Torarm ce Haslaraie HUBHa KOHIIPO.AA CO TOA IIITO UM Ce
Jlo/ieJTyBallle MHOKECTBO MpaBa U 00BpcKH. 11 KOHeUHO,
yyearbe Ha BOCIIOCTABEHUOT Status quo. AKo ce corya-
CHMe JieKa OBHE TPH TOYKH Oea CYIITHHCKHU BO yJioTaTa
KOja MaJIIIMHCTBOTO ja UTpa/urparie BO OIIITECTBEHATA
opraHuzanuja, Mopa Ja npudartrMe U JeKa UCTHTE He
MOJKe /1a Ba’KaT U BO COBPEMEHUOT CBET (II0YHYBajKU BO
1960 roJiHa CO JIBMKEIbATA 3a OCIOpyBame). [lonmoT
,MaJIITMHCTBO“ MOpa /ia ce IPOMEHHU TaKa Ja T'M OJipa-
3yBa HOBHBE HJIEHTUTETH U HAYMHUTE Ha KOHU Ce CO3-
JlaJieHu. 3Hauu BPETHOCT BeKe He € CTaOMJIHOCTa, TYKY
dayumHOCTa; OTTYKa CO CMeCTyBarmbe Ha MaJIIIUHCTBATA
~HaJIBOp“, HeMa J1a ce cripeuu rpeobpasbara. MoaepHu-
OT status quo ce COCTOM O] ITIOCTOjaHa IIPOMEHA, a He Of
BKaMeHeTa cocTojoa Ha HerTaTa. OCBeH TOa, ,,MaJII[UH-
CTBO“ He MOJKe /ia JIejCTBYBa KaKO ajlaTKa 3a KOHTPOJIA:
TaKaHapevYeHUTe ,mpaBa“ u ,,00BpCKU® cITIy’KeJie 32 0Baa
1eJI, HO Mopa Jia ce ojabaBar 3a /ia ce 0cJI000auMe Of
omIITecTBeHaTa KoHTposia. Ha kpajotr Mmoske fja busmeme
MpUHYZEHU M COCEMA JIa ja YKUHEMe OBaa KaTeropuja,
Jla ¥ TO IpeKpaTUMe KUBOTOT. M0oKeOu Aypu Torall Ke
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“uncertainty:” in the sense of social order being in a con-
stant flux, taking shapes depending on situations, social
interests, and contexts, rather than done “once and for
all” “society.”

Another plea is for a different conception of a “minority.”
Instead of traditional essentialist identity based terms,
we should name minority as social constructs, embody-
ing chosen identities for the particular aim. This neces-
sarily requires this concept to reflect new, post-mod-
ern situation, instead of being clamped to the old relict
meanings. Minority category was established to monitor
those, who for some reason were put outside of a major-
ity of the society. Then it was about a control of those, by
ascribing particular set of rights and obligations to them.
Finally, it was about preventing the settled/established
status quo. If we agree that these three points were cru-
cial in the role minority play/played in the social organi-
sation, we must also agree that they loosing its legitimacy
in modern world (beginning in the 1960 with the contes-
tation movements). The concept of “minority” must be
changed, so it can reflect these new identities and ways
they are formed. So stability is no more a value, but flu-
idity; hence putting minorities as “outsiders” no longer
prevent the transformation. The modern status quo is
about constant changing rather then the frozen state of
things. Furthermore, “minority” cannot operate as the
controlling tool: so called “rights” and “obligations” were
serving this purpose, but has to be loosen up, so we can
free ourselves from a social control. Finally, we may be
forced to abolish this category at all, cease it in existence.
Maybe only then we will acknowledge that minorities are
no longer outsiders of/to the society, but constitute its
core element. That there are no Others, thus no need for
the monitoring tools, such as the very term “minority.” I
understand it may be utopian idea, nonetheless I insist
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YBHUJIUME JieKa MAAYUHCIeailia Beke He ce HAJABOP Off
OIIIIITECTBOTO TYKY CE HETOB KJIyU€eH eJleMeHT. /leka Hema
Jlpyru, na HemMa HUTY notpeba Of aJaTKU 3a Ha/A30p,
KaKBa IIITO € U CAMUOT TEPMHUH ,,MAJIIIUHCTBO". JAaCHO MU
€ JIeKa OBa € YTOIHMCKA 3aMHCJIa, aMa CellaK CMeTaM JieKa
Tpeba /1a ce oM 710 Kpaj. Bo cymTHHa Taka mpaBaT ak-
THUBUCTUTE, 30IIITO U HUE aKaIEMUITUTE He O1 MOXKese?

IMocnenHaTa TOYKa MOBHKYBa M BOBEAyBa IIPUMEHA U
Ipu3HaBame Ha (DAKTOT JeKa HUYHja HAEOJIOTHja U
[JIEAMIITE HE OJ]aT IMPOTUB HayKaTa, KaKo IITO CE VIITe
cMeTaaT MHOTYMHHA (ITO3UTUBUCTHYKH HUHCIIMPHUPAHHN).
CaMo TIpOTHB JIa)KHHUTE yOenyBama 3a OOjeKTHBHATA
HayKa. JacHO HM3Pa3eHOTO TJIEAUIINTE MOXKE caMo Ja
IIOMOTHE BO MOZ1I00p0 pa3buparbe Ha HEYUU JIOCTUTHY-
Barba WM rpeiiku. Mopa ga mpecraHeMe co Bepbara
BO MOJKHOCTa Off ,,00jeKTUBHOTO 3Haeme”. (KoskymaTu
BeKe CMe T'0 uyJie Toa TBpZee? YIITe KOJIKynaT Tpeba
na ro uyeme?) Toa Gelre umeosorrjata Ha 18 BeK; ieHeC
BeKe Tpeba Jjla HU € jaCHO | Jia OTdpJIMe KaKBU OUJIO
TOTAJTUTAPUCTUYKHY IIPUTUCOIIH 32 eANHCTBO. [ToTpebaTa
OIIIIITECTBEHUTE HAYKHU J]a CE OTBOPAT KOH JAPYTH IACIIH-
IJIMHH, JIa Ce OTKa)KaT ojf yOeleHOCTa BO 00jEKTUBHOCT
1 HEYTPAJIHOCT, MOK€E J]a HU IIOMOTHE JIa OTKPHEMeE JieKa
aKo e ,HejacHO“, ,Hefe(pUHUPAHO" WU ,HEIPEIU3HO",
He 3HaYM U JieKa € ,,HETEOPUCKO“ MJIN ,,HEeaKaJIeMCKO®.
Moszke yCITEIHO /1a I BKJIy4rMe OBa BO HAUHHOT Ha KOj ja
cdakame HayKaTa 3a IPUTOA Ja OTKPHEME COCEMA HOBH
[JIEIHU TOYKH. AKO TaKa IOCTalnuMe, BEpOjaTHO Ke YBH-
JINMeE JieKa 3HauehaTa HUKHYBaaT 0/T KOHTEKCTOT; CEKOj-
I1aT KOra TEpMHHOT ce KOPHCTH, Ce CO3/[aBa U TaKa He ro
OTpaHUYyBa UCXOJOT CO OAHAIpe/ AebUHUPAHH TPYIIH
3Hauema. [Ipudakamero 6u mogpa3zdMparo MOUHAKOB
IIpUCTal KOH ¢BeTOoT. HaMecTo /1a ce 1moj/ie BO CBETOT CO
OZIpeJIeHH OYEKyBatba 1 II0TOA CaMO /Ia Ce KaTErOpU3upa
(oxrope Hamosy) - OU ce HallIe BO HABUCTHHA €IWH-
CTBEeHa I0JI0’K0a. AKO TprueMe obOpaTHO: o710y, Oe3

one should try to go for the limits. In deed, that is what
all the activists do, why couldn’t we, academics, do it the
same way?

This last point invites and introduces the incorporation
and acknowledgement of the fact that the ideology and
standpoint of each of us is not against the science, as still
many (positivist-inspired) want to see it. It is against the
false conviction about the objective science. Clearly ex-
pressed point of view can only help in better understand-
ing of someone’s achievements or mistakes. We must all
stop believing that the “objective knowledge” is possible.
(How many times have we already heard that plea? How
many times are we going to hear it again?). That was 18"
century ideology; today we should have our lesson and
reject any totalitarian pressures for the unity. The need
of the social sciences to open for other disciplines, to give
up the conviction of objectivity and neutrality may lead
us to discover that being “vague,” “undefined,” or “im-
precise” does not mean being “non-theoretical” or “non-
academic.” We may successfully incorporate these into
the way we think about the science thus discover com-
pletely new perspectives. If we do so, it is very likely to
find out that meanings are popping-up from the context;
each time one use the term, one create it and thus do not
restrict the outcome to pre-defined sets of meanings. The
acceptance would mean different approach to the world.
Instead of going into the world with definite expectations
and then just categorise it (top-bottom) — we would find
ourselves in a truly unique position. If we start acting
the other way round: from bottom, without expectations
and categories, up to the top, we may see the world being
completely different. Again: it may be a utopian vision,
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OUYeKyBamwa U KaTOTOPUH, YTOPE, CBETOT OU HU ce BU/IE
coceMa IOMHAKOB. V1 IOBTOPHO: MOKebU e yTomucka
BU3Hja, aMa He MU Ce IJIe/la HEBO3MOKHA.

OBa HE BOAM /0 YIITE €eH MOCTYJIaT: TEOPETUIAPUTE
Tpeba J1a BepyBaar Jieka HUBHOTO J1eJI0 MO2Ke J1a IO CMEeHH!
csetot. Co pyru 360poBu: Tpeba /ja IpUMeHUME €eJleH
aKTUBHUCTUYKH cBeTorsiell. HebUTHO e anu mpomeHara
Ke ce CJIy4H Iopajiyi MeHe, HO aKO CaMo ja cieZlaM cBojaTa
BH3Hja, IIITOM TPTHE, ke IPOJIOJIKU (KaKO IOMUHO HJIH
CHE’KHA JIaBUHA) U e/ieH JeH iipomeHatua Ke ce cayyu.

KoHeuyHO, ceé IITO € HAIWIIAaHO IIOTOpe MMa Jj1aboKa
eTUYKa JIUMEH3Uja, IITO € O/ UCKIYUUTETHO 3HAUEHHE
3a Haykara. /lojileka ucTpaskyBame, Kako Jia 3abopaBaMme
JIeKa He TUIIyBaMe 3a Opojku, pUrypu, akTepu, UTpavau
WIN crydan. 300pyBaMe 3a YOBEUKHU KUBOTH BO KO TMa
OoJsika, 3aryba, pasoCcT, COJI3H, Y?KUBAbE, 3aJJ0BOJICTBA U
Taka HaTaMy. Taka, ako ITOKpaj MO30OIIUTE TH BKIyYHUMeE
¥ cpiata, paboTraTa MOKe Jia HU Ce BUJIM IOPaJlOCHA,
MTOUCILJIAT/INBA, TIOMPEI[U3HA U IT03HAYAjHA.

Kako mro mnwumyBa Joana Musjenuncka (Joan-
na Mizielinska 2006), kBup ermkara ke ce pemu 3a
Pa3IMYHU MOPAJIHH IOPEJOIY; HE HUXWIN3aM WU
pelaTuBH3aM, TYKy IUIypaIn3anyja Ha MOpaJIHUTE
MOJINEHA U KOJIEKCH Ha OJTHECYBambe (214). Ke ce OKapak-
TEPU3UPA U CO OAHOCOT Mely ,Jac* u ,JI[pyruor“: He Ha
Pa3JIMYHOCT, TYKy Ha HCTOCT - Tpeba Jla MmpeTcraByBa
OJIHOC Ha 3aeMHa O/ITOBOPHOCT (219-220). Ha kpaj, 11o-
JIETO Ha KBHUP eTUKaTa O0u Omyio aHTU-GyHAAaMEHTATHO
(crpoTHCTaBEHO HA CHUTE IPETEH3WH KOW caKaaT Ja ce
HAaMeTHAT KaKO €JWHCTBEHU, BKJIYIYBajKH T'Ml U OHHE
Ha rosieM O6poj MaJIUHCKU rpynu) (213), 1 OTBOPEHO 3a
penedbuHHUIAja HA ,,cCeEMEjCTBOTO (HAMETHATO OJf MHOTY
JINCKYPCH KaKO HaJOUTHOTO MECTO Ha MPOHUKHYBAamhe Ha
pa3HU Ipalama 1 MpodeMu TOTPEOHU 32 BOCIIOCTaBY-
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but I believe it is not impossible.

It also leads to another postulate: theorists should be-
lieve their work might change the world. In other words:
we ought to adopt activist point of view. It is not impor-
tant whether the change will happen thanks to me, but
if only I consequently pursue my vision, once started, it
will continue (as domino or snowball effect) and one day
the change will happen.

Finally, all what is written above has deeply ethical di-
mension, which is extremely important in the science.
While researching, we seem too often forget, that we
write not about numbers, figures, actors, players or
cases. We talk about people’s lives, which involve pain,
loss, joy, tears, pleasure, satisfaction, and so on. Thus, if
we involve not only our brains but also hearts, we may
find our work more joyful, profitable, accurate, and more
meaningful.

As Joanna Mizielinska (2006) writes, the queer ethics
would opt for diversity of moral orders; not nihilism or
relativism, but pluralisation of moral domains and codes
of behaviour (214). It would also be characterised by the
relationship between the “I” and the “Other:” not through
difference, but sameness — it should be the relation
of responsibility for each other (219-220). Finally,
the queer ethics domain would be anti-fundamental
(opposing any claims that want to establish itself as
the only ones, including those made by many minority
groups) (213), and open for the redefinition of a “family”
(imposed by many discourses as the most important site
of intertwining various issues and problems needed for
establishing social order), as chosen kinship relations
rather than in-born blood dependencies (217). Overall,
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Bambe OIIIITECTBEH MOPEIOK) KaKO M30paHU POJHUHCKU
BPCKH MECTO BPOJIEHH KPBHH 3aBUCHOCTH (217). OnmITo
3eMeHO0, Mu3jesIMHCKa jacHO BeJIM JieKa uMa mnorpeba
o] ,KBUp eTHKaTa“ (220), Koja He Mopa J1a ce caTu BO
TPaJUIMOHATIHA cMUCIa (KaKO IITO U Jia IITO € KBUD),
U JieKa Hej3MHaTa OPUTMHAIHOCT He IIPOU3JIETYBA OF
HOBMHATa Ha OCOOMHHTE TYKy OJi €JUHCTBEHATa cMeca
oJ1 rosieM Opoj Beke IOCTOjHU IIpalllarba KOU CO3/1aBaaT
HOBO ¥ ODUTHHAJIHO CBOjCTBO.

Osa npuberHyBame KOH KBUP eTUKaTa IMOApa30upa Jieka
oHMe Kou mpudakaar KBUP KaKO aKTHBHA CTPATerHja
BO CBOETO CEKOj/HEBUE, HE caMO IITO Ce WHTepecupaar
3a CEKCYaJTHOCTa TYKy, KaKO IITO Beke CIIOMEHaB, U 3a
MHOTY JIDYTM HECEKCyaJIHH JUMEH3UU KOU MOKebu
BJIMjaaT BP3 TylHTe >KUBOTH. Bo oBaa cmucia GUTHO
e /1a ce 3abeJie’KM JleKa OBa € IJIeZHAaTa TOYKa Koja ce
IpUMeHyBa BO IPOEKTOB. 3HAYU BJIMjae He CaMO BP3
JKHBOTOT U TIOUMOT 00jeKT/Ccy0jeKT Ha HCTPAKYBAKETO,
TYKy IOJIE/ITHAKBO M BP3 YUTATEJIOT/KaTa Kako (THBOK)
yYEeCHHK/UKa, COTOBODHHKOT/4KaTa (KOj/a ce mojapas-
6upa) oz Koro/koja ce 6apa OATOBOPHOCT 3a UCXOJIOT BO
HETOBUOT/HEJ3UHUOT KUBOT.

[TpeBox ox anrivcku jasuk: KanuHa Janesa

benewku:

1. IIpBure ,cimoboauu” H360pu HA 27 OKTOMBPH 1991 FOIMHA
JTOBE/I0a 10 OTPOMHA PACIIENTKAHOCT Ha IMOJUTHYKATA CIe-
Ha: MapJaMeHTOT Ce COCTOEIlle Of 29 MapTHH, a CaMO JIBE
of HUB 00e30e/ija 12 MPOIIEHTH MOAAPIIKA OJT TJIacaurTe
(Chwalba 1999, 814).

Mizielinska clearly states that there is a need of the “queer
ethics” (220), which not necessarily must be understood
in traditional terms (as anything queer), and that its
originality does not stem from the novelty of features,
but from the uniqueness of the mixture of many already
existing issues that produce new and original quality.

This turn into queer ethics implies that those who
embrace queer as the active strategy of everyday life, are
not only concerned about sexuality, but as mentioned,
about many other, not-sexual dimensions, influencing
possibly the life of others. In this light, it is important to
note that this is the perspective adopted in this project.
Therefore, influencing not only the life and notion of the
object/subjects of the research, but equally, the reader as
the (silent) participant, the (implied) addressee, who is
asked to take the responsibility for the outcomes in their
own life.

Notes:

1. The first “free” elections on the 27" October 1991 led
to enormous fragmentation on the political scene: the
parliament was composed of 29 parties, with only two of
them securing 12 per cent of voters support (Chwalba 1999,

814).
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